
This is a digital copy of a book that was preserved for generations on library shelves before it was carefully scanned by Google as part of a project 
to make the world's books discoverable online. 

It has survived long enough for the copyright to expire and the book to enter the public domain. A public domain book is one that was never subject 
to copyright or whose legal copyright term has expired. Whether a book is in the public domain may vary country to country. Public domain books 
are our gateways to the past, representing a wealth of history, culture and knowledge that's often difficult to discover. 

Marks, notations and other marginalia present in the original volume will appear in this file - a reminder of this book's long journey from the 
publisher to a library and finally to you. 

Usage guidelines 

Google is proud to partner with libraries to digitize public domain materials and make them widely accessible. Public domain books belong to the 
public and we are merely their custodians. Nevertheless, this work is expensive, so in order to keep providing this resource, we have taken steps to 
prevent abuse by commercial parties, including placing technical restrictions on automated querying. 

We also ask that you: 

+ Make non-commercial use of the files We designed Google Book Search for use by individuals, and we request that you use these files for 
personal, non-commercial purposes. 

+ Refrain from automated querying Do not send automated queries of any sort to Google's system: If you are conducting research on machine 
translation, optical character recognition or other areas where access to a large amount of text is helpful, please contact us. We encourage the 
use of public domain materials for these purposes and may be able to help. 

+ Maintain attribution The Google "watermark" you see on each file is essential for informing people about this project and helping them find 
additional materials through Google Book Search. Please do not remove it. 

+ Keep it legal Whatever your use, remember that you are responsible for ensuring that what you are doing is legal. Do not assume that just 
because we believe a book is in the public domain for users in the United States, that the work is also in the public domain for users in other 
countries. Whether a book is still in copyright varies from country to country, and we can't offer guidance on whether any specific use of 
any specific book is allowed. Please do not assume that a book's appearance in Google Book Search means it can be used in any manner 
anywhere in the world. Copyright infringement liability can be quite severe. 

About Google Book Search 

Google's mission is to organize the world's information and to make it universally accessible and useful. Google Book Search helps readers 
discover the world's books while helping authors and publishers reach new audiences. You can search through the full text of this book on the web 



at jhttp : //books . qooqle . com/ 



,^m" 



1 



S E R I j) U S 

ADVTq E 

O F A 

P A R E N TMM 

T H I 8 X ,.-, 

C H I L D R E N, 

CONCERNING THE 

£ R R R S of the D A Y. 

By a Tradesman. 

Math. vi. 15. Beware cf fclfe Prophets, Sec. 

Math. xvi. 6. *fben Jesus /aid unto them, take 
heed and beware cfthe Leaven of the 'JPharifees, and 
rf the Sadduces. 

z C o r. xi. 3. Hut J fear leafl by ary Means, as the 
Serpent beguiled Eve through his Subtilty, fo your 
Minds Jhculd be corrupted from the Simplicity that 
is in Chris t. 

Col. ii. 4. A<d this I fty, leafl any Man pould be- 
guile you with imicing Words. 

NOtriNGHA M: 

Printed by Tho. Collyer, near the Hen-Crofs. 

M.DCC.XXX.IV. 



/W. /- *l- 



K 5 J 




Serious AT>VlCE y &c. 

TO MY 

Sons and Daughters. 



Dear Children, feb, 1 730. 

• 

TH I S is a Day of great Temptation, 
wherein, evil Examples, evil Practices, ami 
dangerous Errors abound $ & wherein there 
is a great deal of Lukcwarmnefs, and In* 
differency , as to the Things of Gon 
and Religion. 

As for evil Examples and Pra&ices, I hope you wilt 
avoid them, "as leading dire&ly in th£ broad Way to 
Deftruftion : And that you will be heartily concernM 
about the great Things ot God and Religion 5 it being 
the fafeft, moft honourable & comfortable Way of Liv- 
ing. Let others fay, and do what they will ; your Fa- 
ther has found it fo, and your Bibles direft and incou- 
rage you in the Way of Religion, and ferious Godlineft, 
and therefore hope you will keep this good old Way j 
for thefe that honour God he will honour, but thefe 
that aifpife him pall be lightly efteemedi 

And as for thole dangerous Errors that abound, fbme 
of them tend to overthrow the Chriiiian Religion, and 
others tend to the great Prejudice of the Life & Power 
thereof. And methinks I lee the Clouds gathering,' which 
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1 fear will* be much thicker and darker than they art at 
prefent, & who knows but that you may be left in al lmc 
of thicker Darknds than we have ieen, and fo may be in 
danger to be led afide, and mifs your \\ ay to Heaven : 
Therefore I hope you will ferioufly peruie thele Sheets 
as a Token of my parental Care, & tender Love for jour 
eternal \s elfare : I hope thefe may be as a Caution and 
Warning to you 5 and by the filemng of God give lomc 
Light and Dire&ion, in a dark Day. I thought it adviie- 
abfe to put fomething into your Hands for tho.'e Ends. 

Errors at this Day are called by foft Names, as Diffe- 
rence in Judgment, and are talked of as indifferent Mat- 
ters 5 as if there were no great Harm in them : They 
will endeavour to make you believe that Error is not io 
bad as is talk'd of, and that there's but little Difference 
betwixt your Judgment and theirs, to palliate the Mat- 
ter : You mayTiear People talking that you ought to 
have Charity tor thofe that differ from you, and asking 
you why they may not have Liberty of putting their 
Senfe & Interpretation on Scripture as well as you your's 5 
and ib infinuate as if there were no Error or Hereby, but 
that every thing is pretty much as aPerfon belie\es, 
or that Error is no fuch dangerous Matter as is represent- 
ed by ibme 5 & this makes the Error flip down the eafier, 
and prepares People to receive it ; for when they think 
it an indifferent Matter, they will not be afraid of it, nor 
careful to avoid it. 

But it ought to be confidered, that Difference in Judg- 
ment about lefler Matters in Religion, in which there is 
no great Weight, no evil Tendency, Things that mav or 
rfiay not be oone, thefe ought to be borne with, and co- 
vered with Love & Charity 5 and this the Apoftlc pleads 
for, Coll. ii. 16. Let no Man judge you in Meats, or 
2)rinks, or an My 2) ay, &c. and farther in the 1 Cor. 
viii. Chap, and 1 Cor. x. from the 24th Verfc to the 
End of the Chapter , it was about eating this Meat 
6t the other , which might or might not be done 5 
and thofe that are weak in the Fafth we ought to re- 
ceive with Love & Tendcrnefs : Nor ought we to hurt 
Ac Perlons or Eftatcs of thofe that err in other Matters. 

But 
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But for all this, there arc dangerous deftruftive Errors, 
which we ought carefully to avoid and Hand againft : 
For we find the Apoftle Paul very zealous and levcrc 
againft Errors that aflefl the Vitals of Religion $ and 
W£ ai-e commanded eamejlly to contend for the Faith 
once delivered to the Saints \ Jude 3. We ought not to 
be indifferent about Truth and Error, but earnefi about 
it. Errors that aifeft the Foundation or Vitals of Re- 
ligion, are very dangerous to the Soul, & lb ought care- 
fully to be avoided : They are very diipleafing to God. 

We find Herefies amongft the Works of the 
Flefh, and fure the Works of the Flefh are dangerous! 
Gall. v. 19, 20, And I think this will plainly appear 
from iuch Scriptures as theie, 2 Peter ii. 1. there wc 
read of damnable Hsrejks that bring (wift 2)eftrufiion 5 
lure that's dangerous that's damnable and brings fwift 
Deftru&ion $ and Gall. i. 8, 9. If an A,igel brine; any 
other Gifpel to you than what we have preached, let 
him be Accurfed; and he repeats it over again in the 
ninth Verle, to /hew his Zeal againft it, and the Im- 
portance of the Matter } there mult be lbmething very 
evil in that which the Apoftle thus curies : 2 The/T. ii. 
11, 12. T'hat they all mi&ht be damned who believe not' 
the T*ri4th, but hzd Pleafure in Unri^hreoufnef ; what 
a terrible Fxf reffion is here concerning Error : 2 Tim. ii. 
17, 18. T*h<r Words do eat as a Carter $ as 1 Canker 
eats and dc&roys the Flefh, fo do Errors miichieve the 
Vitals of Religion: 1 Cor. iii. 11, 12, 13, 14, 15, Tho* 
a Man hold the Foundation, (the Doftrin? of Christ) 
yet if he build upon this Foundation corrupt Do&rine 
and Practices, he (hall fuWer Lcfs and be fnved *.s by 
Fire; that is, with Difficulty : Rom. xvi. 1?. N n w I 
befrech you Bret here*?, mark thrfe that caifc fDwfiwi 
at,d Offences, contrary to the !Dofiri>:e irh'rh yp hivi 
learned, avd avo'd them \ they that made Divifions by 
teaching Doflrir.es contrary *o what rhc Apoftles taught, 
were to be mark'd & avoide \ ; why ? beca\ifc they were 
dangerous : 1 John iv. 1. Stir eve ret every Spirit, fa** 
tJyltbe Spirits whether th*y be cf Gov 5 and why ? te- 
A 5 ctwfs 
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ravfe mary falfe Prophets are gone into the World $ 
theie arc ialle Prophets, Teachers of falfe Doftrine, and 
if there were no Evil in thele, what need we try them, 
or be forewarned againft them ? And Matt. vij. i j. Be- 
ware of falfe Trcphets : 2 John x. 1 1. jjjf any come 
and bring not this 2)o£trine y receive him not into your 
Jiovfe> nor bid him God /peed 5 here is a ftrift Com- 
mand to beware of encouraging erroneous Perfbns in 
their Errors, & the evil Conlirquences of that, v'\z. leafi 
you be Partakers with him in his Sin : Gall. iii. 1. 
there he calls them foolifh and bewitched for departing 
from the Truth : 1 Tim. i. 19, 20. Concerning Faith 
have made Shipwreck^ of whom is Hymeneus /^Alex- 
ander, whom I have delivered to Satan \ &c. here we 
jec they were caft out of the Church, for their making 
Shipwreck of Faith : 2 Tim. iv. 1 5. Of whom be thou 
aware for he hath greatly wit Mood our Words : 1 Tim. 
iv. itf. Jake heed unto thy f elf and unto thy 2)o£frine : 
Eph. iv, 14. tfbat ye be no more Children toffed to and 
fro % and carried about with every Wind of Dotfrine', 
and cunnirg Craftinefs, whereby they lie in wait to de- 
ceive : 1 Tim. vi. 21. there we read of thofe that erred 
concerning the Faith $ here is Error concerning the Faith : 
Titus iii. 10. A Man that is anHeretick after the fir ft and 
fecond Admonition reieft. And Error is oft in Scripture 
joyned with very fouIPraftices, and called by very nard 
Names, as2 5P^.ii f 14. zl%efn. 12. and other Places. 
I think thefe Places and many others /hew that there 
are Errors as to Faith, which are dangerous, and which 
we ought to avoid , & that therefore every Man's Judg- 
ment or Interpretation is not his Rule j for if it were, c- 
very Man muft be in the Right that goes according to 
his own Judgment, & then where is Error ? They far- 
ther fhew that there were damnable Herefies, and that 
Error is not fuch a tame innocent Thing as fome would 
reprefe nt ** to bci but very prejudicial to the Soul, and 
very difpleafing toGopj elfe it would not be fo cry'd 
out againft by the Apoftle as it is, nor call'd by fuch 
hard Names, we ft.puld not be lb exhorted to avoid it, 
npr yarned againft it with fo much'Eafrirftnefs. 

JCow 
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Now the fame Errors do not always prevail ; in fome 
Ages one Error prevails, and others at other Times, & 
in other Ages : But the Scripture ftrikes at Errors and 
Herefies in general ; it ftrikes at any thing that tends 
to liibvert the Gofpel, or Prejudice the Vitals of Reli- 
gion, let the Notions be what they will $ as in the Place 
before named : Gal. i. 8, 9. But tbo* we* or an An^el 
from Heaven* preach any other Gofpel unto you, thin 
what ive have preached* let him bim be accurfed $ any 
other Golpel, let it be what it will : 'Tis a general Ex- 
.preffion : 1 Tim. i. ;. Charge fome that they teach no 
other ZJo&rine 5 and Rom. xvi. 17. Mark them that 
caufe 2)ivt7ions contraiy to the jDo&rine they have 
learned : Heb. xiii. 9. Be not carried about with divers 
andjlrange fDotfrines : Thefe are Cautions not only a- 
gainft thiv, Or that Error 5 but againft any Error contra- 
ry to found Doftrine. 

-Therefore, to lay, that feveral of the Threatnings a- 
gainft Error in Scripture, are againft fuch and fiich par- 
ticular Errors, that are not in this Day, and fo do not 
affeft us, is to little purpofe $ for fome of our Errors 
were in that Day, and particularly ftruck at $ as that of 
Juftification by "Works ; as we may fee in <P*w/'s EpiC- 
ties : And the damnable Herefy the Apoftle fpeaks of, 
was denying the L o r p that bought them. But as I 
ihew'd oefore, the Scripture ftrikes at Error and Here- 
fy in general, let them be what they will, as well as 
particular Ones in thole Times. Errors of equal bad 
Tendancy in our Day, we are warned aeainft, as well 
as thoic particularly ipoken of: Or elfe tkofe Scriptures 
may be nfelefs to us ; if they warn againft nothing but 
the Matters of that Day wherein they were wrote : But 
we read, that what was written afore time, was written 
for our Admonition* on whom the Ends of the World 
are come* 1 G>r. x. 11. and Rom. xv. 4. Whatfoever 
was written afore time was written for our Learning. 

For ought I fee, we miy as well toy the Promifcs of 

the Covenant, do not belong to us, becaufe they were 

made to Abraham and Dnvid in that Day, and our Cir- 

cumftances in this Day differ from theirs then : But the 

A 4 BlcfTixrg: 



Bleflings of the Covenant run to all true Eelievers in all 
Ages : John xvii. 20. Neither pray I for th'fe alme* 
but for them alfo that Jhcll believe on me thro' their 
Word. And the ^general Tbreatnings reach Sins and 
Errors of this Day, as well as of that. 

And as for our Liberty to interpret, or put our Mean- 
ing on Scripture ; 1 think, no Man has Liberty to put 
what Interpretation he pleafes on it : But we ought to 
interpret Scripture agreeable to it Jelf. That SerA'e or 
Imeryetation of any particular Place of Scripture that 
agrees with the whole, is moft likely to be true and 
right : But that Interpretation of any particular Text, 
that contradifts other plain Scriptures, cannot be right : 
for the Scripture cannot contradift it felf. I think the 
Scripture is the Rule and Guide for the Meaning of a- 
ny particular Place : One Scripture interprets another 5 
and therefore, 'tis dangerous to put any Meaning or 
Senfe upon any Place , that does not agree with" the 
whole j or to wreft and ftrain any Text, to make it 
fcem to freak what it never intended : For the Scripture 
ought to oe taken in its native genuine Senle, and not 
to be wrcfted to ferve an Opinion. 

You may meet with thofe that may endeavour to puz- 
xlc you with enfnaring Queftions : How rt ould it be ? 
How are fuch and fuch Things confident with Reaion ? 
How ft.ould three Perfons exift in one Being? How 
ihould we be juftified by Another's Righteoufneis? f«?r. . 
But I would advife you, my dear Children, when you 
ice any Truth plainly revealed in the Word of O o p, 
to ftand upon tne firm Ground of the Word, and main- 
tain That it is, and not puzzle your Heads How 
it is when G o t> has reveal a That it is: If 
. God fay that a Thing is, 'tis enough ; we ought to be- 
lieve it $ and not fufler ourfelves to be drawn into the 
Ambufcades and Thickets of the Enemy, How it is; 
there the Enemy will endeavour to draw you, that he 
may puzzle you, and make the Truth dark and obfeure ; 
and then affright you from it, with the Scar-Crows of 

TJNINTELLIGEABLE, UNREASON ALLE, and IMPOS- 
SIBLE* 

A 4 Hav* 
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Have a care of feeing like the Jfraelites of old. At 
brahams Seed had a £romiie of Canaan $ God had 
told them, he would give it them $ but they met with 
Difficulties in the Wilderness, and then they fell into 
the Enemy's Ambu'cade How cam" it be? How 
i kail we be maintain'd and provided for in the Wilder- 
neis ? How 'hall we ever conquer iuch powerful People ? 
tho' God had told them he would bring them thither, 
and give them the Land, yet they fell to Unbelief, and 
auditioning the Matter: How can this be* Can 
Gop furnijb a I'able in tb? fpildernefs ?.Pfal- Ixxviii. 
19. How /hould iuch a Multitude be maintain'd in a 
Wilderness? Here they were lead into the Enemy's 
Ambu'cade. They would not believe what Got) had 
promised except they could fee how it muft be brought 
about : They would not ftand faft to the Promife of 
God becau'e they could'not fee how it would be per- 
form'd : And this lo provok'd God that about fix hun- 
dred thousand loft their Lives in the Wildernefs. 

So that you ought to ftand fteady when God has re- 
veal'd a Truth, 'and maintain that it is ; whether you 
can tell how God brings the Matter about or not. 

*Tis not neceflkry to the Being or Exiftence of a 
Thing, that we muft know how it exifts. I think it's 
1 very unreaionable and highly provoking toGor, when 
he nas revealed any Thing to be, if the Creature fay, 
he will not believe it except he underftands how it is. 
As if a poor finite Creature could comprehend his infi- 
nite Creator. Therefore, have a care ot queftionine the 
Truths of G o d, bqcauf e you cannot comprehend them 
in all Things ; leaft you tall after the fame Example 
of Unbelief. 

If the Scriptures fpeak of the Godhead exifting in 
Three Perfbns, and declare that the Father is God, 
the Son is God, and that the Holy Ghost is God, 
. and yet affirm that there is but One God ; muft we de- 
ny the Godhead of any of the facreu Three, becaufe 
\ve km,w not clearly how they exift in one Being ? Or, 
becaufe we cannot fully comprehend the Manner of their. 
Exiftence ? >Jo fure. 

lam 
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I am far from thinking that Errors in the Fundamen- 
tals pf Religion arc fueh harmleft indifferent Things 
as fomc would have us .believe them to.be. 

I think them very dangerous to the Soul, and Prejudi- 
cial to the Power of Religion. Jf the Foundations be 
defined what can the Righteous do, Pfal. xi. 3. If 
the Girdle of Truth be loft, your fpiritual Armour will 
tall off 5 or however hang but loofe about you 5 fb that 
you may be eafily wounded, feduced, and taken captive 
py hipi who goes about fteking whom he may devour. 

I have little, or no Expeflafion that this will convince, 
or jurn thofc from their Error who are thoroughly infeft- 
cd thereby 5 for where Error is receiv'd it eats like a 
(Canker, 1 7*im. ii. 17. - therefore we had need have a 
£arc of it. 

But if this confirm and eftablifli your Hearts in the 
Truth, and be an Antidote againft the Infeftion : If it 
help to any Degree of Light & Skill in maintaining the 
Truth againft the Errors and Corruptions of the Day 5 
It will abundantly rccompence the Labour, and anfwer 
the Defires of your tender, and affe&ionate Father. 

Now fomc of the dangerous Errors of our Day are, 

I. The Denial of Original Sin. 

II. Setting up human Realbn as a fufficient Guide in 
Matters of Religion. - 

III. Holding Justification by Works of our own : Or, 
that we are juftified in the Sight of God by our own 
good Works. 

• IV. The Denial of the proper Divinity of our Lord 
and Saviour Jesus Christ. 

Theft are Errors which I hope, and earneftly defire, 
you will keep clear of & avoid (as you value the Health 
and Wclfiire of your Souls) let them come under never 
iuch fpecious and plaufible Pretences. 

I. As to the Denial of Original Shu This I take to 
bc'a dangerous Error, as being contrary to plain Scrip- 
ture, anil having dangerous and pernicious Tendencies. 



( II ) 

if we be not concerned in Adam's FaH j if our Na* 
tures are not defiled, but we are born Innocent and free 
from Sin 5 then it may be, that we have very little, or 
no Need of Jesus Christ ajl our Days; but may 
fave our lelves : For, our Natures being pure and unde- 
filed, they muft foon be acquainted with the Law of 
God, and fuitable tb it 5 and therefore if they chufe the 
right way, and keep in it, may lave themfelves. But I 
fcannot underftand what Good this Notion will do them, 
fuppofe it was granted 5 nay I think it lays them under 
greater Guilt and heavier Condemnation & Punifhment 
if they miicarry : For if we be born innocent, if our Na-' 
lures fee holy and pure, we fhould have vaft Advantages 
to what we now have, if we are born in Sin, depravecf, 
impure, ahd weak : If our Natures \k pure and undefiled^ 
we wilfully and audacioufly turn from God $ *tis vaftly 
Vnbre advantageous to have Natures free from Sin, and 
luited to the Law of Gop; for then we have more 
Power to know it, and keep it ; and if we do not, wf 
are more inexcufable, & our Guilt is greatly aggravated : 
"We knowing, & having Power to do our Mailer's Wil| f 
Jball be beaten ixlth many Strides if we fail, Zuke xii. 
47, 48. 

• But holding the other Doftrine, believing Original 
Sin, opens a Way for fome Pity and Compaffion, anil 
has fbmc Argument to move Mercy 5 and puts a Man 
into the rigrit Way to feek Help and Mercy of God, 
For Nature being corrupted, Man cannot of himfelf 
know and do good ; his Nature being broken and fl at* 
ter'd, as to any fpiritual Good, a!nd he having loft hit 
fpiritual Ability 5 this puts him in the Way to feek 
jielp from Gor, and may move Gop j s Compaffion : 
And the *Pfalmik makes tne Greatr.efs of his Sin an Ar- 
gument to move God to pardon, Pial.xxv. 19. ^Pardon 
mine Iniquity for it is %reat $ and Gen. viii. 21 G o d 
fays, / will not again Curfe the Ground $ why ? for the 
Imagination of Man $ Heart is evil from his T'u?h \ Mi- 
fery is the Objeft of Mercy, and Un worthiness the Ob- 
ject of free Grace : Math: i* ii. 'The Whcle reed net the 
Thyfician but they that are fck: He came not to call 
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the Righteous but Sinners to Repentance ; and Luke L 
53. He hath filled the hungry with good Things* but 
the Rich he fends empty away : And in the xlviii of IJa. 
€. there Gor fays, thou wajl called a Tranfgreflbr 
from the Womb : And the next Verie lays, I will defer 
' my Afigeri for my own Name's fake. A poor Beggar 
that wants, and has nothing, moves our Compaffion tp 
fih e him an A 1ms ; but another that has a Sufficiency for 
his Maintenance, we leave him to that, and give him 
nothing. 

I think this Error tends to lead Men off from the Way 
of Salvation by Christ, and greatly promotes boaft- 
ing, which is excluded from the Way of Salvation by 
the Aroftle, Rem. iii. 27. I think the'e Men had Need 
j&ke Clare left they be in the Caie of thole Rev. iii. 17. 
fhat thought they were Rich 55? increofed in Goods, and 
It ad need cf nothing ; when they were \Poor> and 'Blind 
and Naked* 

I do not lee but that it greatly leflens, or robs Chr is if 
pf the Glory of being the Author and Finifrer of our 
Paith, Heb* xii. a. And the Holy Spirit of his Of- 
fice of quickening, regenerating, & ianflifying our Souls 5 
for if we be born innocent, there's little Need of thefc 
Things. How dees God work in us both to will and 
to do, if our Natures be pure ai)d innocent, and have 
Power of our own. 

It fets up Man, and brings him off from that entire 
XJepcndance on G o d that he fhould have. Nay, it 
charges God with Cruelty and Injuftice to inflift fuch 
jprievous Pains, PiitewrerK, and Torments on Infants f 
if they be innocent, ana their Natures pure and Holy t 
What a Reflexion docs this call on the blefled G o d ? 
that he fcoujd thus torment Infants evpn to Death, if 
they are free from Sin. And therefore, fuch Dofhines 
that have fuch fad Tendencies, are very dangerous, and 
pueht to be avoided. 

But new to come to feme Scripture Proofs of Original 
8tp 9 and then we fVatt fte how contrary the other Doc- 
trine is to the holy Word of G p, whsre it fpeaks of 
Man's Nature* 
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$f T\i plain from Rom. v. ia. that Death came into' 
the World by Sin, JPy 0//* Man Sin entered into the 
World, and Death by Sin, and fo Death pajfed upon alt 
Men* &c. And that Death is the Wages of Sin 5 fee 
Rom. vi. ix. "The Wages of Sin is Death : But Infants 
die, therefore they have finned. I think, this is very 
plain if we have any Regard for Scripture. 

A holy juft God will not infli« the Punifhment 
without the Defert. Tis positively faid Death came in- 
to the World by Sin, antf that Death is the Wages of 
Sin 5 then if Infants die 1 they muft have Sin. 

Objetf. But then they objett that Text Ezek. xviii. 20. 
*fhe Sonjhall not bear the Iniquity of the Father, &c. 
and Verie 5. 

Anfiv. If Children repent of their Fathcr'sSins, & turn 
from them, they /hall not die for their Father's Faults : 
If an ungodly Father have a Son that repents and turn* 
from his Fatner's Iniquities, he /hall not perifli : And 
this is the Meaning of that Chapter 5 as we may fee in 
the 21ft Verfe, Sut if the Wicked turn from all his Sins+ 
and keep all my Statutes, he Jball furely live, he Jball 
not die. Therefore I do not lee that this Chapter has a- 
ny Relation to the Cafe in hand, for it fpeaks of grown 
Perlbns 5 for how can Infants repent or turn, they artf 
not capable of it while Infants. 

Another Scripture that prove* Original Sin, is Pf. li. 5. 
Behold I tvasfiapen in Iniquity, and in Sin did my Mo- 
ther conceive me : Here we find David was not only 
fhapen in Iniquity, but conceived in Sin ; and if this 
does not mean the Pollution of his Nature, I cannot un- 
derftand it. 

Obj. But here it may be objefled, that David fpeaks 
not of his own Sin, but of his Mother's $ that his Mo- 
ther was a. Sinner when he was /hapen and conceived. 

Anfiv* But it is plain David fpeaks here of his own 
Sins $ for he is confefling his own Sin, his Fall, as is 
plain fromi the ift, 2d, and $d Verfes : 1. Haye Mercy 

upon me, and blot out my Tranfgrejjiotis $ 2. Wajb 

me — and cleat fe me f rem my Sin \ %. For I acknow- 
ledge my TranfgreJJions, &c. If this be not fpoken of 

himfelf 



bimfelf, and ktis own Iniquity, I know hot how we 
fliuft undfcrftanil any thing. But let us only fuppofe he 
did fpfcak of hif Mother's Siris ; this does not help them, 
but rathdr proves againft them : For what had he to do 
to confcls his Mother's Sins. I do not ice but that this 
finglfc Scripture will carry the Point, for "David plainly 
confettcth that he was in Sin before he was born. 

But further, Job. xiv. 4. Who can bring a clean 
7*hing cut cf an unclean ? not one : Job is there (peak-* 
ing in the beginning of the Chapter^ of the frail Nature 
6fMah ; & then he adds, who can bring a clean thing, $$e. 
'Tis certain every Ionian is a Sinner, before fhe brings 
forth a Child $ for the Apoftle John fays, He that faith 
be hath no Sin ', deceives himfelf and the Truth is not 
in him* 1 John i. 8. And then, how fl.ould an irinocent .^ 
treature be produced from a Sinner? that's bringing a 
clean Thing out of an unclean, contrary to this Text of 
Scripture : And we read, Job. xv. 14. What is Man that 
he Jbcvld be clean '< and he thatjs bom of a Woman* that 
hejhould be righteous ? As if be had iaid, What is, or ' 
who is this poor lorry Man , that he fliOuM pretend to 
be clean and righteous, wh^n he is born of corrupt Pa- 
rents ? Can any Man think to be clean that is bbtn of a 
\Voman ? how Ihould it be ? Ifa. xlviii. 8. 1 knew that 
thru wculdjt deal very treacherouJly> and was called a 
tfrarfgrejjor from the Womb * from the Womb, that is, % 
before he can commit a&ual Tranfgreffions ; & i'o muft 
be meant of the Corruption of Nature: PiaJ. lviii. 3.. 
7*he Wicked are efcranged frcm the Womb, they go a* 
fir ay. asfoon as they are bom % fpeaking Lies. : job. xxv. 
4. How can he be clean that is born of a Woman. 

Again, we read Gen. vi. 5. And God Jaw that the 
Wickfdnefs of Man was great in the Earth, there's 
bis aftua 1 Tranfgreflion $ and then he goes to the Foun- 
tain of all, and that is the Heart and Nature^ Every 
Imagination cf the ^thoughts of his Heart is only evil 
and that conttnuatly $ every Imagination was evil, and * 
that continually : It's fpoken of the corrupt Nature of 
Man i n general, for if Man was born innocent, he muft 
kav* feme good Thoughts before he was tainted ; every 
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Thought would not be evil, nor continually fo : And 1 
think it muft be fpoken of Man's Original Corrupti6rf» 
and the Univerfahty of it 5 for no queftioft but ther* 
were fome goojl Men in the "World that, had fomi good 
Thoughts and holy Principles, and therefore the Mean- 
ing muft be, that Men were naturally fo corrupt, as that 
without renewing Grace, their Thoughts were only evil 
and that continually 5 and Jer. xvii. 9. 7*he Heart is 
deceitful above all Things, and defperately Hoicked $ xki 
Heart, the Fountain from which A&ioris proceed $ he 
does not fay they only learn to praftice Sin by Exakrole, 
but the Heart, the Nature is not only wicked, but def- 
perately fo 5 now if he had meant the Heart when cor- 
rupted by Praftice or Example, or the Hearts of bad 
Men only* he would not have exprefc'd it in luch gene- 
ral Terms ; but 'tis the Heart, every Heart 5 the Heart 
the Nature of all Men is fuch. 

And if People would but obferve the natural Inclina- 
tion of Infants, when they begin to be able to judge, o* 
be fenlible of any thing, I think they may eafily perceivi 
in their Natures a ftrdnge Averfion to any thing that is 
ftiritually good, to any thing of ferious Godlineft, and 
mat they are a great deal better pleas'd \vith, and mord 
readily chufe any thing in this World, that is fuitable 
to their Fancies and corrupt Inclinations. 

Again, Rom. iii. 9. We have before proved that both 
Jews and Gentiles are all under Sin $ under the Guilt 
and Power of Sin, and naturally fo, ox elfe there would 
be both Jews and Gentiles born innocent, and therefore 
tf ould continue fo for fome Time efpecialiy $ and it fol- 
lows in the 12th Verfe, there is none that doeth good, no 
not (me. Now certainly at that Time there were many 
fanftified holy Perfonsboth Jews and Gentiles that did 
good, and therefore it muft be underftood of the corrupt 
Nature of Man that none do good by Nature: I think 
theft Scriptures hold forth plainly the Corruption of 
Man's Nature, and the original Defilement of it. 

And now 1 fhafl endeavour to prove the other parr, 
viz. ^the Imputation of Adam 1 s Guilt $ and I think 
Rom. v. from tht rath Verie to the End proves this 

plainly^ 
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plainly $ Verfe the 12th, Wherefore as by one Man Sin 
entered into the World* and' iieath by Sin \ and fo 
SDeath pajfed upon all Men, for that all have finned $ 
that is, all Men have finned in that one Man, for Death 
came in by Sin $ but in the Margin of our Bibles (which 
I iuppoie to be the true Original ) inftead of for that att 
have finned* 'tis in whom all have finned; and then no- 
thing can be plainer from that, than that Adam was a 
public Perion, and reprefented all Mankind, and & all 
Mankind finned in him; as what our Reprelentamts 
in Parliament do, we do whom they reprelcnt : The £c* 
ginning of the Verie lays, by one Man Sin entered into 
the World* and the latter part is, in whom all have 
finned $ in that one Man all Mankind became Sinners, 
that is, they are all involved in the Guilt of hisTrani* 
greffion. > 

And as for the Word impute } , we find that expreflcd 
in the 1 5th Verie, and in the 14th Verle 'tis iaid, iDeath 
reigned from Adam to Moies, even ever them that bad 
not finned after the Similitude of Adam'i I'ratfgreflion * 
fcver them* that is, over Infants who had not finned 
a&ually, for they could not commit aftual Tianfereffion 
as Adam did, but yet Death came upon them, and there- 
fore they were involved in the Guilt, or el e how could 
Death come upon them if they had not finned in Adam* 
for they could net actually fin after the Similitude o{ 
Adam $ Verie the itfth, For the Judgment was ly on* 
to Condemnation $ that is, by one Man, or by one Of- 
fence 5 Verie the 18th, therefore as by the Offeree rf 
one Judgment came upon all Men to Condemnation; even 
fo ly the Rightecttfnefs of one, the Free Gift came Upm 
all Men unto Juftification of Life. Here he runs the 
Parallel betwixt the Offence of Adam being imputed to 
his Pollerity to Condemnation, and the Righteouinefs of 
Christ being imputed to all his Ipiritual Seed for their 
Juftification $ as by one Man's Sin all his natural Pos- 
terity were involved, even thofe that had not aftually 
finned 5 fo by one Man's Righteoufnds, (even the Rigrw 
teoufneft of Christ) all his fpiritual Seed ftiould be 
jnfiifiedi even thole that had not nor could not work 
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out * Righteoufhels to juftify themfelves : And in the 
19th Verie he concludes, As by one Alan's DiJ obedience 
many were made Sinner s, fo by the Obedience of one 
Jball many be made Righteous : If thefe Expreflions do 
not hold forth Adam to be a public Peribn, and hit Sin 
imputed to his Poftcrity 5 and Christ a public Perfon, 
and his Righteoufiiefs imputed to his fpiritual Seed, I 
know not what docs. Purther, we read Eph. ii. 3. A- 
mongft whom we had our Converfation in Times pafi, &c. 
anawere by Nature the Children of Wraths even as 0- 
tbers': The Apoftle here writes to the believing Ephe- 
fianSi and fhews them how they walked, and how they 
. were captivated by Sin and Satan, being dead in Tret- 
paffes and Sins betore time , but now were quickened $ 
and in the 3d Verfc he brings himfelf and the Jews in- 
to the Matter, as well as the Gentiles* Among ychom 
aUb we had our Converfation in Times pop* in the 
£ufts of the Flejbt &c. and then he adds, and were by 
Nature the Children of Wrath* even as others 5 even 
$>aul himfelf, for all he was a ^harijlse* and touching 
thrRighteoufnels of the Law blamelefs, yet he and the 
Jews (for he fays we) were Children of Wrath j and 
not only by aftual Tranfgreflion, but by Nature, they 
^ were natUrtttty Children of Wrath, and fo under the 
Curie as well as others 5 this /hews the UniverfaHity 
of it, even as others, that is, as well as the reft of Man- 
kind : Now how could they be under the Wrath of God, 
naturally fo, if their Natures were not defiled, by Im- 
putation of Adam's Sin ? 

Other Texts might be produced for the Proof of this 
Point 5 but I thihk thele are fuflficicnt to thole that 
have a mind to fee the Truth, and do not fliut their 
JSyes againft the Light. 

To conclude this Matter, I think they run a great 
""* Hazzard that deny Original Sin 5 for if it proves to be 
true that .we are aofwerable for Adam's Sin, and do not 
believe it, we are not like . to repent of it, and fo run 
the liazzard of being ruin'd by it 5 for if we repent not 
, how jfhall we be faved, but it we believe it and repent 
ijf it, we are on the fafer Side. 
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II. Another Error which too much prevails at thia 
pay is, to believe that Reafon is a fufficient Guide in 
Matters of Religion. 

Now this is a dangerous Error. 

i. It makes the Scriptures of little or no Efe£l : For 
if our own Reafon attended to, be fufficient, what 
Need have we of the Scriptures, or divine Revelation I 
In fhort, I think it overthrows all reveaTd Religion. 

a. I think, it opens a ready Road to Heathenifm ; 
For the Heathens had not the Scriptures, they knew 
what they knew by the Improvement of Reafon 5 and 
if we go by this Rule and rejeft the Scriptures what 
are we Dctter than they ? Nay we arc worfe in a great 
meafure; becaufe we have the Scriptures and rejeft 
them 5 whereas if they had had them, they might 
have made a better Improvement of them. I have read 
that fbmc of the Heathens law a great Need of a fur- 
ther Revelation of G o p's Mind than their Reafon 
could give them, and had Hopes fomething more would 
be revealed in after time than they could fee by their 
Reafon *: And iure then it ill becomes us to be fo 
conceited of our Reafon, ^hen they faw fuch Defefls. 

$. We fee that our Reafon is very port as to the 
things cf Nature : Many Things there are in Nature 
that nave puzzled the createft Men. And, if Reafon 
cannot fathom Nature, how fhould it fathom the great 
Things of God ? Men arc often baffled in the Mctnodi 
of their Bufinefs ; they often take wrong Meafores, and 
Things fall out contrary to their greateft Forecaft, and 
are often ihar'd in their deepeft Contrivances, and find 
they have taken wrong Mealures : Then how fhould it 
diaate to us the Mind of G o i> , as to our Salvation ? 
If it ftumble, and oft makes ruinning Miftakes as to 
this World, and the Things that relate to our Bodies ; 
we arc not wife to truft to it with refpeft to our Souls, 

and < 
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and the Things of another World i If it *rr Co in the 
the Lcfler, iure it's dangerous indeed to truft it in the 
Greater. a 

4. I think this Error is very dangerous and audacious, 
for, it makes a Man think himfelj his own Rule, and 
fets him in the "Throne of G o d* Who has a Self- 
fufficiency of W iidom but God ? I believe that Man in 
Innocency had a Divine Revelation : For none knows 
the Mind of a Man till he reveals it ; and how could 
he tell his Maker's Mind in many Cafes, without God 
difcover'd it to him ? As a good Man laid, " How 
" came Adam to know that he muft not eat of the 
u Tree of Knowledge, and that.he might eat of all o- 
" ther Trees, if G o d had not told him?" God faid 
to him of every Tree in the Garden thou mayeft freely 
eat , &c* Gen. ii. 16 * and did not Got) reveal the 
Penalty, thou Jhalt die, Verfe 17. Nay* I cannot fee 
but that the very Angels need Difcoveries of the Mind 
of God continually, of what he would have them 
to do; or how Ihould they know what his Willis? 
Therefore, I think certainly this Opinion of our Reafbn 
is fill'd with Pride and Haughtineis, and greatly pro- 
. voking toGoDj for he rejyls the (Proudf " ames iv. 6. 
And I think it takes off the Creature from Dependance 
on his Creator for Wiidom ; for if Reafbn be iufficient, 
what need we ask Wifdom of God. 

5. If Reafon be the Rule, 9 tis very imperfeB : For 
every Man's Reaibn does not tell him the famtf Things* 
it being corrupted : One Man thinks this rational* and 
another does not think that , but fbme other, or a con- 
trary Method Rational ; one Man thinks this the Way 
to Heaven, and another the contrary : And therefore, 
we have Need of an infallible Rule to guide our Rea- 
ibn, and be the Standard $ or elfe, who knows whe- 
ther he goes right or wrong. 

tf. If Reaforf be fufficient, then they are doubly 
guilty that miscarry : That have fuch a Light in them, 
and yet will not make ufe of it as they ought. It muft 
aggravate their Condemnation when they rejeft the 
Scriptures, for if they prove at laft to pc the Rule, 
£ % then 



then they are gone forever, for rejecting them that 
might have lead them the right Way $ and k will be a 
treat Aggravation of their Mifery, that they had theft 
Helps but rcje&cd them. 

But fome fay, Reaibn is, or ought to be a fufficient 
Guide y Ought to be I as if Gop was obliged to make 
his Creatures independant on himlclf, and ought to. 
give them their Wifdom again, when they had flung it 
away : But there's no fuch Obligation on God, tfs 
reafonablc God ihould have his Creatures depend on 
him. 

But thole that hold the Light of Nature to be infuf* 
ficient $ they are of the fafe Side let it be how it will '5 
for if the Scriptures be not the Rule, they have, and 
exercifc their Reaibn as well as others, and fb have 
Safety that "Way : They have both Scripture and Rea- 
ibn to guide them ; but the other hold but one $ ami 
therefore, if that fail they are gone forever : And who 
would run fuch a Hazard ? 

Further, I would ask them, how they would knoftr 
G o d's Mind if he did not reveal it ? When Man has 
finned, how do they know what will pacify their Mak- - 
tx.\ How do they know whether he will forgive Sift, 
or how many Sins he will forgive ? How far his Grace 
.and Mercy will extend? How do they know what Sa- 
tisfaftion he requires ? What Method of Salvation will 
pleafe him ? Kay, how docs any Man know what Sort 
of Worfhip will pleafe him, and at what Times he wilt 
he^ wqrftup'd, except God reveal this ? How do they 
know what Methods of Government God will have in 
his Church while here on Earth ? What could Reqfon 
.teach us of the two Sacraments, Bapfifm and the 
Lord's Supper ? How could Reaibn tell that thefe 
were God's Will, except he reveal'd it ? Or, that J e- 
strs Christ muft be the Perfon that imifl; appeafe 
God and iatisfy for Sin, or how he muft do it? Rea- 
ibn would be at a Lofs about theft Things. The Wav 
of Salvation that God has fettled in his Word is Fool- 
i/hnefs to natural Reaibn ; as the Apoftle fays, it was 
i$ the Jews afiumbling £hck> and to the Greeks foci- 
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ilhnefs* i Cor. i. 25, ar\d they were moft likely to 
know Things, and pais a rational Judgment, and yet 
we fee how their Reafon fail'd in the Way of Salvation 
GOJ) has fettled 5 it was to them Foolijbnefs 5 fb that 
if Reafon muft bje the Guide to Heaven, it will not 
lead us the Way of Salvation that GOD has appointed, 
for it efteems it Foolifhnefs : And therefore, I think 
this Notion contrary to right Reafon. 

And now I fhali endeavour to fhew how contrary it 
is to Scripture. They will own that the Scriptures are 
helpful and ufeful to them in fome Cafe ; but then 
this that they own ufeful to them utterly condemns 
their Notion, throws down human Reafon* and depre- 
ciates it at a ftrange Rate in fpiritual Matters, 1 Cor. ii. 
14* Sut the natural liian receiver h not tbe Chines of 
the Spirit of God, for they are Foolijbnefs to him : 
Neither can he know them becaufe they are fpiritually 
difcened. The natural Man, or Man by Nature, re- 
ceives not the Things of GOD $ that is, knows them 
not fo as heartily to receive them 5 and then fellows his. 
inability, neither can he know them: and then hjp 
gives the Reaibn that he cannot know them ? and that 
is, .becaufe they are fpiritually difcerred : Luke xxiv. 
45. "Then opened loe their Under/landings that thev 
might under Jtand the Scriptures : 1 Cor. ni. 18, 19. if 
any among (I youfeem to be wife in this World* let him 
become a Fool , tSat he may be wife 5 that if, fee his 
own Folly and Ignorance, and ask \Yifilom of GOD * 
for that's the Way to true fpiritual Wifdom : A Man 
muft fpc his Folly, or he will not a$k Wifdom of GOD % 
He muft bf content to be called a Fool by the wife Men 
of this World : And it follows in the 1 9th Verfe, For 
theYftfdom of this World is FodjJ?j>;cfs wVZ?GOD| 
and in the acth Verfe 'tis faid, The LORD hicweth 
the 'thoughts of the typfe that they are vain : Where 
16 natural Reafon now ? 'tis Foofiflincfs with GOD, 
as to fpiritual Things ; a Man muft become a Fool that 
he may be wile, and the Thoughts of the Wife ?re 
vain, not only the Thoughts of the weaker Sort of Man- 
kind that know little, tut the Thoughts of tbe Wif 3 ; 
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the Reasoning* arid Counfcls of the Men of Wifdom arc 
vain: And we find, Mat. xi. 25, that thefe Things 
were hid from the wife and prudent, and were revealed 
unto Babes $ here we lee, the Things of Salvation arc 
oft hid ftom the Wile and Prudent, Wen of the greateft 
B eaion and Understanding, and are revealed unto Babes, 
thofe that have the meaneft Share of it 5 here, Men of 
Wifdom and Prudence, are not acquainted with the 
Things of GOD, and Babes know them 5 how comes 
this to pafs ? they are revealed to them : This proves 
both the Inefficiency and Darknefs of Reafon, and the 
Keceflity of Revelation 5 thou hafi revealed them, and 
io it comes to pals that many wife Men know them 
not, becaufe they truft to their own Reafon, which does 
not difcover them $ but Men of the meaneft Capacities 
know them, Seeking to divine Revelation ; 2sut haft 
reveal' d them to Babes: And we read 1 Cor. ii. 7, 
Sut ivc /peak the Wifdcm cf GOD in a Myftery, &c. 
Verfe frhe 8th, Which none cf the Princes of this 
World knew : For had they hicktm it, they would not 
have crucified the L o r p of Glory , that is, had they 
known GOD's Defigns in lending his Son, that it was 
for the Salvation of Man, they would not : Verfe the 
5>th Ipeaks out the Weaknefs ox natural Reafon plainly. 
Eye hath notfeen, ncr Ear heard, neither have enter- 
ed into the Heart of Man, the things which GOD 
loath prepared for them that love him ; here Man's 
Jlea/bn was fb far from findinjg out thefe Things, that 
they do not lb much as enter into the Heart $ how then 
muft they be known ? The icth Verfe tells, GOD re- 
veals them by his Spirit $ here is a iuper-natural Reve- 
lation plainly fpolcen of, as neceflary for our knowing 
©f the Things of GOD and our Salvation : 1 Cor. 1. 
18, 19. !thepreac}j/f;(r cfthe Crcfs, is to them that pe- 
ri jh Foolijhnefs $ and we read it was fb to the Greeks 
(which were the learned and wife Men) Foolifhnefi, 
Verfe 2;d : They knew not what to make of Christ 
crucified, for all their Learning, Wifdom r.d Reafon, 
it was a foolifl Storv to them : Nay, GOD fays in the 
% <?th Verfe, He mil dcjlrcy the Wifdom rf the Wife » 
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that is, make their Underftanding to appear to be no- 
thing but Fooliihncis as to thefe Things : And Verfe 
% ift lays, the World by JVifdom knew not Go d ; they 
thought their Reafon able to comprehend any Thing ; 
and 6 o d's \Y".y of laving Sinners by Jesus Ciir ist, 
jiot coming within the Compais of their Reafon and na- 
tural Wifdom, therefore they rejected it; and lb by 
Wifdom they knew not God : And God made Ulc of 
jpreaching Christ crucified, which they reckoned Fool- 
lflinels, to be the Means to lave them that believe, 
Verfe the 21ft : And Gal. i. xv, itf. Hut when it pleafed 
God, whofeperated me from my Mother 'sWomb, ~- to 
reveal his Son in me, that I might preach him amongfi 
the Heathen? here we find l Paul y a learned Man 
brought up at the Feet of Gamaliel, a Man of great 
Rea&n and Underftanding, yet he knew nothing of 
Christ, and God's Way of Salvation aright, 'till it 
was revealed to him by God $ why might not PauVs. 
Reafon have found it out as well as any Body's, if it 
£ould have been found out that Way ; for he was zea- 
lous for the Law of God, even to Perfecution, and fn 
that thought to do God Service ; but he was miftaken, 
till God reveal'd his Son in him : It was Revelation 
that brought Paid to G o d. 

And in the old Teftamcnt Pfal. cxliii. 10. this is 3. 
Plalm of tDavidy a Man after God's own Hear^, a 
great Prophet, a Man iirfpir'd, a Man of great Parts 
£nd natural Underftanding, fo as to manage his tempo- 
ral Affairs to the beft Advantage, and to rule his King- 
dom juftly and honourably $ yet we fee what a mean 
Opinion he has of his own Knowledge, and how he 
begs of God for his leaching, Verie 10. Teach me to 
do thy Will for thou art my God: Pfal, cxix. $;. 94.. 
\feavh wOLorp, the JVay of thy Statutes* giv mc 
Underftandirg and I Jball keep thy Laiv; and Ver e 
the 1 8 th he lays, Oped thou my Eyes that I may be hoi I 
wondrous Things out rf thy L?sx\ We may lurely 
think that jDfivid had a mean Opinion of the Strengtn 
of his own Reafon t(> guide him in the Things of Reli- 
gion, for we iee how earncftly he begs for G o d \s Pi 
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rcclion $ and lie fpeaks as if he could fee nothing of 
himtelf, or by his own Reafon, but as if be was blind 
in this Matter 5 for he fays, Open thou mine Eyes, that 
1 may behold Wonders in thy Law 5 this fhews that wc 
are not able to know the Scriptures aright without 
teaching from God 5 Open thou my Eyes, that 1 may 
know wondrous 'things in thy Law. And we lee, 
Pfal. lxxiii. 22. I was as a Seaft before thee, fofoolip 
was I and ignorant $ here we lee Afaph, an infj>ir*d 
Man, yet how he owns his Folly and Ignorance in miff- 
ing his Way $ his Reafon fail a him, for he was en" 
wous at the Fcolijh* when he faw the Prcfperltyof 
the Wicked} and 'tis plainly faid in Jer. x. 23. The 
Way of Man is not in himjelf, *tis not in Man that 
walketh to diretf his Steps $ but it would be in Man to 
dircft his Steps if Reafon was fufficient. And we read, 
Ifa. viii. 20 To the Law and to the Tejtimony : If 
they fpeak not according to thefe Words, there is no 
Light in them 5 and therefore, Reafon may fay what it 
will, if it be not according to Scripture it will not do. 

I think thefe Scriptures are fufficient to /hew the 
Weakncis, and Infomciency of natural Reafon to direft 
us the Way to Heaven. 

ObjeSl. But fome may objefl that Place of the Ajpof- 
tle Rom. ii. 14. where he fays, %%e Gentiles which 
Joave not the Law, (viz. the written Law) are a Law 
unto themfehes, they doing by Nature the Things con- 
tained in the Law, Sec. We may fee the jinfwer to 
this in *PooVs Ayinot. on that Verle $ fome might fay 
the Gentiles had not the written Law of G o n, and 
therefore could not tranfgrefi, nor be culpable in Judg- 
ment, for where there is no Law, there is no Tranigref- 
greffion 5 but the Apoftle obviates this Objeftion and 
tells them, that tho the Gentiles had not the written 
Law $ yet they had fo much of the Remainders of the 
Law of Nature in them, as could tell them in many 
Things when they did well or ill $ what they ought to 
do, and what not ; for their Consciences accufed or ex- 
cused them, Verfc 15. and fo they were liable to Con- 
demnation for doing Things contrary to that Light rVey 
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had, and negkfting to do what they knew they 4 ought 
to do, Verfe the 12th, As many as have finned without 
Law, Jhalljperijb 'without Law, viz. without the writ- 
ten Law $ to that they might fall in Judgment, for not 
obeying that Light they had: But the Apoftle is far 
from aflerting, that this Law or light they had was 
fufficient to direft them the Way to Heaven, without 
further Difcoverics of the Will of God 5 as we fee in 
the Scriptures before cited. 

But we mull not think that our Reafbn is to be laid 
afide, or that it is ufelefi as to the Matters of Religi- 
on $ no, God expefts we fliould ufe this Tallent, as 
well as others he has given us ; for we read that David 
thought on his Ways and turned his Feet to G02)'s Thf* 
timoniess he ufed his confidering Faculty, leriouuy 
thought & confidered, and then turned, ?$c. And God 
complains of his People for their want of Confideration^ 
Ifa.1.3. "The Ox knowctb his Owner S? thcAfs hisMafiers 
Crib, but Ifrael doth not know, my People doth not confh. 
der$ 8c it follows in the 4th Verfe, Ah fitful Nation, &c. 

Sound Converfion begins with ferious Confederation 
o£ our Duty to God, and our Sin againft him, qu* 
Danger, and how to avoid it 5 but Men are apt to truft 
to their own Reafbn, and think that fufficient to disco- 
ver the Way of Salvation and the Things of Rejieion, 
without feeking to God to reveal thefc Things to th^m, 
and fo they milcarry ^ for they know they have greater 
Parts and Abilities than many of their Neighbours that 
pretend to Religion 5 and therefore they think, why 
cannot they difcover the Things of Religion as well as 
they, if there was any Thing in it, but they can disco- 
ver no fuch Thing as their Neighbours talk of, and 
therefore they rejeft it : Whereas many Mfrn of mean, 
Parts, they fee their Ignorance, and take G o d's Way, 
leek fpiritual Wifdom of him, and fo they find it $ ac- 
cording to that Place Jam. i. 5. If ary Man lack Wif-. 
dom, let him ask it ojG O SD, that giveth to all Men 
liberally and upbraideth rot $ and it (hall be given 
him 5 and Pfel. xxv, p. 7%e Meek mil he guide in 
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Judgment^ the Meek will he teach his Way, the 
Humble and Lowly that fee their own Darkneis, and 
pray to be dire&ed and lead by him $ but Men will not 
let their own Darkncfs, in the Things ofGor, (accor- 
ding to that Eph. v. 8. For ye were Jometimes 2)arh?efs, 
but now are ye Light in the LOR 2)) and fo will 
not come to him to be taught, and thus they milcarry 5 
whereas 'tis moft reaibnable that the Creatures of God 
fhould depend on him and feek to him, who is the 
Fountain of Wifdom for all that they want. 

III. Another Error of this Day is, holding that we 
are jvftified before GO 2) by our own good Works : 
Or, yhat thefc are the Matter of our Juftification 
before GO 2). 

Now this I take to be a great Error and dangerous, 
as it robs Jesus Christ, o( the Glory of his Righte- 
oufhels in the Juftification of a Sinner, and tends to 
weaken or deftroy the Comfort, and Stability of the 
People of G o r, cfpecially of the poor wounded, ten- 
der Hearts whom Gop would have comforted : Souls 
ienfible of Sin and the Corruption of Nature, the Purity 
£nd Extent of the Law of G o r ? and of their own 
Weaknels and Impcrfe&ion in their heft Duties, fuch 
can have little or no Comfort, if this Do&rir>£ be true, 
nor can they have true and fettled P?ace of Coniciencc, 
for it is by the Knowledge and Experience of the right 
Method of Juftification, that we have Peace with God, 
Rom. v. 1. Being \uftified by Faith we have 'Peace 
with G0 2)> &c. but while we truft to fuch a poor 
imperfeft, defiled Thing as our own Righteoufnels, the 
Law and Confcience will be always accufing and wran- 
gling, &nd filling the Soul with Fears, and Uncertain- 
ties as to its Salvation : (I mean it will be lb, where 
the Soul is truly awakened) But where the Soul is ftu- 
pld and hardened, it's apt to think any Thing will 
please Gor, even the lead Obedience that can be. I 
muft needs fay, I have wondred to hear fbme plead for 
juftification by Works that have had as few of them as 
mp# ha^:. 

But 
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But then here lies the Stumbling-Block with fome t 
tfc.ey think becaufe we plead for Juftification by the 
Righteoulbefs of Christ apprehended by Faith, that 
this Ihuts out good Works in the Heart and Converfati- 
on, and one cannot make them diftinguiflx between 
Juftification and San&ification ; but they believe if 
good "Works do not juftify us, it lays open a Door for 
Loofnefs, and neglefting good Works, and leads to 
Antinomiamfm $ whereas this is a great Abufc of the 
Doftrine and a great Calumny $ for we hold the NeceC- 
fity of good Works in their Place, as well as the Righ- 
teoufneis of Chr ist in its Place $ and good Works are 
abfblutely neceffary in our Hearts and Converfation j 
'tis impoflible we ihould be faved "without Holinefs $ 
Good Works are in Obedience to the Command of God, 
and honour God and our Profeffion, and they are ab- 
fblutely neceflary to fit us for Heaven, but ftill they 
have no place in Juftification before God 5 they cannot 
anfwer the Demands of the Law, nor fatisfy Jumce, nor 
make us or our Services acceptable to God, nor juftify 
us in his Sight $ this the Righteoufnefs and Satisfaction 
of Christ does. We muft have a Righteoufnefs to 
recommend our Perfbns and' Services to GOD, and to 
anfwer the Purity of the Law ; and this our own Righ- 
teoulhefs cannot do, it being imperfe£t. 

Further, this Do&rine ot Juftification by our Works, 
fets up Man, and gives him Occafion of boafting $ it 
promotes Pride when we think we have a Righteoufnefs 
of our own that can recommend us to GOD and juftify 
us before him. This was reckoned a great Enor in 
former Times, and the contrary Doftrine ftoutly main- 
tained. Luther maintained Juftification by the Righte- 
oufnefs of Christ apprehended by Faith, and deny'd 
good Works any Share in it $ he bravely defended tnis 
againft the Pope and all his Adherents : And the 
Church of IJ^/^'s Articles fay, " We are juftified 
" by Faith alone :" The Church of England BifhoTO 
have been very clear in this Do&rine, and bravely 
maintain'd it in former Days 5 howev er it's come into 
contempt now. 

And 
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And Lufher plainly fays, " If wc neglcft this Article 
« of Juftification, we loofe all together. * (Luther */*w 
Gak Chip. I. p. 14J) And indeed if a Man will hold 
Juftification by our own good Works, it lays him open 
to abundance of Errors j but the contrary Truth guards 
a Man agninft them 5 it guards againft Arianipn, So- 
cinitnifm* Arminianifm* J^kerifp*, 2)ei/m, and 
tyopvry ; fee theft hold thisArticle of Juftification by 
Works one Way or other, as far as I can lee $ and ;f 
a Man be found in the Do&rine of Juftification, I do 
not ftr how he can run into any of the forementionetl 
Error? • 

I wonder how a Man Jhould pretend to Juftification 
by his OWA Works, when the Voice of the Law is, 
Curfed is every one that continues not in ail Tubings 
that 4fy written in the Sock ef the Law to do them % 
Gal. iji. 10. as many as are of the Works of the Law 
are under the Curfe * for it is written, curfed is every 
one% fcc and Jam. ii. xo. For whefoever Jball keep the 
whole Latv t and yet offend in one "Point* is guilty of 
all : One fhould think thefe two Texts ftiould put 
down Juftification by Works for ever. Let us a little 
confider the Extent of theft Expreftions : Curfed is e- 
\ery pne ; every one, one as well as another, without 
rdpeft of Perfons, that continues not} we muft not 
only do good now and then, but continue to do fo ; 
continue to do all Things, not fome Things ; fbine will 
hope if they do good in raoft Things, Gonyvill forgive 
the reft * Aye, but if you will be juftified by the 
Law, by your own good Works, you muft do all 
Things, and continue to do fb, or elfe you will fall un- 
der the Curfe 1 All things that are written in the Book 
q( the L*w to do them ; not to think them, wi/h them, 
or endefrvoijr only to do them, but you muft do them, 
pr fall under the Curfe $ and Jam. ii. 10. confirms and 
gives a Keaibn for it, viz. for he that offends in one 
yPoint is guilty of all $ guilty of the Breach of, and 
liable to the Puniftimcnt of the Law, Here is the Cafe 
of thgft ttat are under the Law as . a Covenant of 
Works, and will be juftified thereby j they muft 
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fulfil &e whore Law, or if cannot juftify thefa, but 
condemn them : Not but that every Man is tinder the 
Law as a Rule of Life 5 the beft Man in the World it 
bound to obferve the holy Law of Go©, a* a Rule of 
holy Livihg 5 for we do not make void the Lafr thro* 
Faith, or free ourftlves from obfervinc it, as a Rule of 
Life, GOD fdrbidwe Jhould do To 5 ittw&.iii. ji* 
but be juftififed by our own Obedience to it, we canrioti 
for the Law cannot juftify us, in that it is weak thro 
the Ftejb, thro* the Imperfection of our Obedience, otf 
the Corruption of our Natures caJTd Fltfh, Rom. 
viii 5. 

Cur/ed is every one that continues not in all Thims \ 
and he that offends in one Point is guilty of all : Cer- 
tainly the Law muft be perfectly fulfill 'd, both in it* 
Precepts and Penalties ; it muft nave a perfeft Righte- 
oufnels every way anfwerable to the Punty and Extent 
of it, either frbirf us or our Surety, or elfe it can never 
juftify one Soul 5 but we muft fell under the Curft, 
nOtwithftanding our imperfeft Obedience } for cur/ed is 
every one that continues not in all Things, and tb 
that offends in one Point is guilty of all. 

Now, as to ourfelves, no Man on Earth can pretend 
to fulfil the Law perfectly $ for if we fay wc have m 
&n r we deceive oitrfelves> and the Truth is not in us% 
i John i. 8. and therefore it muft be fulfilled by our 
Surety JesusChrist; (for none elfe can pretend 
to it) and his Righteoufhefs, his Obedience being per- 
feft, and every w£y compleat, and being wrought as a 
public Perfbn, is what alone can juftify Sinners 5 it be- 
ing laid hold of by Faith. This Righteoufhefs anfwer- 
in^the Law in every Point, both as to doing and fuf- 
ferrag 5 can bring us off with Safety from the Gurfe of 
the Law and Juftice, or elfe we fell under the Curfe for 
our Imperfections. 

And for any to fey, that Christ died that our 
irtperfeft fincere Services fhould juftify us inftead o£ 
perfeft, and that he merited that it ftiould be Jo, is 
very ftiange 5 for then he muft merit that our Righ- 
teoufnefs /hall have the Honour to recommend us tt* 
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God, and juftify us rather than his own, and fb givt 
this Honour to another, to Man* and if id, he muft 
merit what is contrary to his infinite Juftice ; as far 
as I can lee, 'tis contrary to the Nature of infinite Juf- 
tice, to take up with an impcrteft Righteouineis, or to 
allow of Sin or Imperfe&ion in the Thing that jufti- 
fics us 5 and 'tis di/honourable to his Law, that it muft 
truckle to our Imperfections $ whereas GO 2) will 
magnify his Law, and make it Honourable) lfai. xlii. 
&i. and otie Tittle of the Law pall not fail* Lukexvi. 
17. Nay if it be lb, then he muft purchalc what is con- 
trary to his Truth $ for the Threatning of his Law is, 
curfed is every one that continues not in all 'Things 5 
and he that offends in one Toint is guilty of all $ and 
therefore, the Law muft have a perfeff Kighteoufneii 
for Juftification $ and he that justifies us muft be perfeft, 
or how can thde Thrcatnings ftand, or be true : And bc- 
fides, where has the Scripture faid, that Christ has di- 
ed that our imperfeft Obedience, our new Obedience 
Wrought in us by the Spirit of God, lhall go inftead 
of pcrfc6l in our Juftification ? (for even our new Obe- 
dience, that which is in us, and in which we are aflifted 
by theSriRXT of God, is our own Righteouineis, as we 
are the Subjefls, and the A&ors of if) Indeed the Scrip- 
ture (peaks the contrary 5 for it calls C hrist the 
LORD our Righteoufnels, Jer. xxiii. 6. And this is 
his Name whereby hefball be called, the LORD our 
Righteoufnefs $ not our imperj r e£t Obedience ', but he 
ihall be the LORD our Righteoufnefs $ and again, 
we read Phil. iii. 9. And be found in him (viz. in 
Christ) not having our own Righteoufnefs which is 
rf the Law $ all our own Righteouineis is of the Law $ 
and here he denies his own Righteoufnels, and oppofes 
it to another Righteoufnefs not of his own 5 or elfe why 
does he make the Oppofition ? But that which is thro* 
the Faith of CHRIST*; that Righteoufnels of 
Christ which Faith apprehends, and not Faith itfelf, 
as a Work of ours, but as an Inftrument, or elfe it 
would be our own Righteoufnefs ftill, being inherent 
in us i but the Righteoufnefs of GOD which is by 
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Faith ? here we lcc the Ajnoftle would not be found in 
his own Righteoulhels, nor imjperfeQ: Obedience, when 
he comes to aniwer before Go r>, but he would be 
found in Christ* and his Righteouincis : 2 Tim. i. 
5>. Who hath faved us not according to our Works* 
but according to his own Turfofe and Grace 5 this is 
yery plain to flu* out Works. 

If it was not his Righteoulhcfs by the Moral Law 
which he denied, but his Ceremonial, then we muit 
iuppofc he ftuck to his Moral Righteoufneis, and 
thought to be jultified by that ; but ftill that was his 
own Righteoufneis and would make the Matter worfej 
for then he mull put himfelf under a Covenant of 
Works, as Adam was, and a Law which he could ne- 
ver fulfil, and lb muft fall under the Curie : But, if he 
denied his Righteoulhefs, both Moral and Ceremonial, 
that's what we plead for, as to Juftification : And we 
tcaa, 1 Cor. i. 30. That CHRIST is made of GO 2) 
unto us y Wifdom % Righteoufnefs f San&ification andRe* 
demption 5 he is made to us Righteoulhels, and not ou* 
own imperfect Obedience 5 (6 that I wonder any Ihould 
talk of Christ's dying to make our imperfecl: Ser- 
vices juftify us in the Sight of G O D, confidering thefe 
Things. 

Indeed when the Soul is united to Christ, and 
fo his Righteoufneis is made ours by Faith, when the 
Soul has received Christ, and becomes a Child of 
God 5 then our Services tho' imperfeft, are pleafing to 
GOD, our fincere Services are grateful and acceptable 
to him thro' CHRIST* as they are the A&ings and 
Exercile of his Grace in us : GOD delights in them, 
as Parents do in the little Services and Aftings of their 
Children : And GOD will reward thefe poor Services 
at laft, upon the Account of his Son $ but not accept 
them as our juftifying Righteoufneis, that cannot be, 
for the Reafbns above. 

And further, the Apoftle lays, Rom. iii. 20. There- 
fore by the Deeds of the Zaiv y there Jball no Flejb be 
jujlified in his Sight 5 what can be plainer 5 and he 
gives a Realbn for it, For by the Zaw is the Know- 
ledge 
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Mge of Sin $ that is, the Law convinceth us of Sin con- 
tinually, and therefore is far from juftifying us $ and in 
thfe 21ft Verfe, he ihcws us what Righteoufiiefs it is 
that docs juftify us, Sut now the Kighfeoufnefs of 
GO 2) without the Law is manifefiedi 9 m the Kigh- 
teoufnefs of G O D $ and the %%& Vene (ays, 'tis that 
RJgtteoufhefs if GO 2) which is by. Faith if JESUS 
CHRIST unto alt and upon all tbatMieve $ 'tis *h* 
Righteoufneis of Christ apprehended by faith that 
tuiGfies $ and it fays, 'tis unto all, and iip« all that be* 
lieve 5 not in all, but unto and upon all; this fhewt 
that it is a Righteoufneis imputed to Us, which can be 
no other than the Righteoufneis of Christ : And hi 
the a8th Verfe he concludes the Matter, and iay*, # that 
a. Man isiujlified by Faith, without the Steeds hf the 
Zaw ; without thtffo, that is, they have no Hand in the 
Matter ofjuftification, or elfe I do not know how it 
could be laid, without them : Rom.. v. 19. lay*, Sy the 
Obedience efOneJball many be made Righteous : And we 
lead Gal. lii. 1 1. that no Man is jufti/ied by the Law, 
in the Sight <f GO 2), is evident. $ for the juft pall 
live by Faith $ here the Apoftle reckons it a plain 
Cafe, 'tis evident $ and he gives the Reafon, the Jufl; 
Ihall live by Faith $ not by Works, as the ApWHe lays 
in another Place, the Life that I live in the:Flejb it 
by the Faith of the SO N of GOT) : Tit. ui. 1. Not 
by Works of Righteoufmfs which we have done, but 
according to his Mercy he faved us\ I do not know 
what can be plainer to cry down Judication by Works* 

Ob]e£t. And as for what fbme objeft, that the A- 

Eftle by Law in thefe Places, rfceans the Geremonial 
iw, and denys that Righteoufnefs which comes by 
that. 

jinfw. I will only (uppofe he doth,^ what then ? 
"Why, then it muft he fuppofed, that he muft hold tor 
the Rjghteotrfheis of the Moral Law for Juftification* 
if he do not deny that $ and fb we are in a worfc Con-' 
dition ft ill, ana muft be under it as a Covenant of 
Works, and fo be ruin'd by it 5 for who can fulfil 
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and kc£p the Moral Law, which fays cur fed Is every One 
that continues not in all things that arc written therein* 
But to lay that the Apoftle means only the Ceremo- 
nial Law is a Miftakc, for he means the Moral Law, as 
well as the Ceremonial Law $ yea, he ihuts out alt 
Laws from Juftification by Works : That he means the 
Moral Law , as well as any other is plain $ for he 
ipeaks of that Law that .forbids Theft and Adultery $ 
Kom. ii. 21,22, and. in the 17, 18, 19, 20, Vcrfesbe- 
fore, he Ipeaks of the Law 5 and in the 2 1, ari, Difco- 
vers what jLaw he means .: (For Theft and Adultery are 
forbid by the Moral Law) Tis that Law whidi the 
Gentiles did.th^ Works of by Mature, which dorild not 
be the Ceremonial Law : He goes on,' Rom.' xL 14,' 
to fpeak of the Law in general, any Law j I do 
not find that he mentions one Law or the other,' 
but calls it Law , in general 5 only one may certainly 
know.that he takes in the Moral Law, by iuch Texts 
before mentioned and fudi as follow, Rom. iii. 9. wef 
find there that the Gentiles aire under Sin, by thef Law 
be treats of, and this muft be the moral Law, for 
Ae Gentiles were not under the Ceremonial Law, and 
fo could not be under Sin by it' 5 and y& this is the 
Law he treats of about Juftifidation 5 Verfe 19/ 20. and 
it was the Law written in the Hearts of the Gentiles* 
Rtm* 11. if. : which the Ceremonial never was; and 
we find Rom. yii. 7. it was that Law which forbids co- 
veting* and that is the tehth Corntaandment of the 
Moral Law: And 'tis^ that Law which commands us to- 
love bur Neighbour asf ourlelves, Gal. v. 14. For all 
the Zaw is fulfilled in one Word, Thou Jbalt love thy 
Neighbour as thy ftlfh %c thirf was jthe Moral Law 
that requires us to love our Neighbour' as purfelves 5 and 
Rom. iii. 51. *tis ftid^ we do not make void the Law 
thro* Faith, but eft^blifti the Law 5 but the Apoftle, 
did not eftablifh the Ceremonial Law. But there is: a 
Text which makes an End of the Objeftion, and /huts' 
qut alt Laws from Juftification, all Works of our own' 
lb every Law, Gal. iii. 21. If there had been a Law 
giieny itfhich could have given Life 5 verity Rtyhte-y 
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eufnefs Jbould have been by the Law $ if there had bett 
a Law, any Law given; which plainly ihews and 
imports, there was no Law given for Lite or J unifica- 
tion fince the Fall. If this does not anfwer the Objec- 
tion plainly, I know not what's plain. 

And as tor thole Places that {peak as if we were to 
bt juftified by Works, Inch as that Rom. ii. i$. Hot 
the Hearers of the Law are Juft before GO 2>, but 
the 2)oers of the Law pall be juftified -j this plainly 
ihews who they are that itiall be juftified 5 it's a De~ 
icription of the Perfons, the Doers of the Law, (lor 
Faith without Works is dead) and not the bare Hear- 
ers of it, but it does not Ipeak of that which is our luf- 
tification before GOD: Or it may Jhew, that it wc 
will be juftified by the Law, we muft do it, that is, 
fulfil it perfeftly , which none can $ and that Text, 
Math. xii. 57. For by thy Words thou Jhalt be juftijied* 
and bv thy Words thou Jhalt be condemned $ this /Hews 
the Rule of Judgment by which GOD will proceed, 
but not that Thing thatjuftifies us $ thofe Perlons that 
give their Tongues a Liberty to Evil, iliall be con-' 
demn'd, as well as thofe that do wicked A&ions$ he 
fays in the Vcrfe before, that qf every idle Word we 
muft give an Accounts then lute we want a better 
Righteoufncfs than our own to make us ftand in Judg- 
ment ; or I know not who can ftand, if we be to art* 
fwer for every idle Word. 

And thofe Places in the StcamS *& James* which 
ipeak of Juftification by Works, there the Apoftle 
/peaks to a People that pretended to be juftified by Faith, 
and yet lived loofly and neglefted good Works, and 
therefore he tells them, that Faith that is not accompa- 
nied with good Works in the Heart and Convcriation, 
is a falfe Faith„ for Faith without Works is de*d$ 
j^ood Worke juftify our Faith before others, and prove 
it to be-good $ but they no not juftify our Perfons be- 
fore GOD ; and this i»the Meaning in the 2 ift Verle, 
where 'tis laid, was not Abraham juftified by Works, 8cc. 
his doing that Aftion was a clear Evidence to ail that 
His- Faith was found, and that he loved G O D: And 
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lb of many orher fuch like Places, fhey either ihew 
the Rule of Judgment, how G O D will proceed $ or 
tlefirribe the Perlons juftified 5 or juftify their Faith and 
Profeffion before Menj or elie, the Apoftle would 
contradict hioilelf, which cannot be. 

And as for the Gofpel's being a Law, becaufe Faith 
is called a Law by the Apoftle Rom. iii. 27. is nothing 
to the purpofe, for it means the Dodhine of Faith j 
and the Jews were much delighted with the Name 
Law f and were apt to call other Things Laws which 
haifc a constraining Power, and 1h the Apoftle calls 
the Operations of the Spirit in the Soul, Rom. ii. 8. 
^the Lawofthe Spirit of Life in Christ Jesus, dec. 
and Rom, vii. 25. Warring againjl the Law of my 
Mini 5 the gracious Principle in him $ and in that 
Rom. vii. 25. the latter End of the Verfe, Sin is called 
a Law, the Law of Sin. 

And, I oueftion not but thofe Souls that know this 
Dofhruie ot Juftification by the Righteouiheft of 
Christ apprehended by Faith Experimentally, do 
Und it to be a great Encouragement to Holinefs 5 'tis 
a comfortable Spring and great Support to a holy Life , 
I muft needs fay, I do not know how a Soul can walk 
comfortably with God in a Way of Holinefe without it, 
for while a Soul thinks rtfelf to be under the Law, and 
Obliged to fulfil it, for Life and Juftification, it muft 
needs difcourage the Soul that has a right Senfe of Cor- 
ruptions, Weaknefi, and Short-comings, for it can never 
rome up to the Demands of the Law, and lo muft be 
upon the Rack with Fears and fad Apprehcnfions, and 
•difcouraged utterly (it may be) from iny Attempts 3 for 
where there's no Hopes of Reward the Work goes on 
heavily, for the Law worketh iVrdth* Rom. iv. 15. 
expefes Men to the Wrath of GOD by their Tranfgrel- 
fions of it, and worketh a Senfe of GOD*s Wrath in 
the Mind, becaufe of their Short-comings and fb difcou- 
rageth. 

"But when the Soul hath a Senfe of his Juftification by 
the R ighteoufriefs of Christ, & lees that notwithftand- 
ing its bewailed Short-comings and WeakneffcS it hath 
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Peace with God thro' Christ, 8c that Christ 1*01** 
mends his Pcrfbn and imperfeft fincerc Services to the 
Father, and that Christ's Righteouihcfs anfwers 
Ae Demands of the Law fully, and the Soul being in 
Christ, ices the Law cannot condemn it, tho its 
Kightcoulneis be very poor and imperfect. When the 
Soul gets a Senlc of this, it's let at liberty from flayiih 
Fears, reconciled to the Law of G O D, and loves it as 
a Rule of Life $ is enlarged in love to G O D fpr his 
Grace and M6rcy, and ferves GOD with Ddight and 
Chearfulnefs. And the more the Soul has a Scnfe of 
thefe Things, the more will it delight in the Service of 
GOD. But this is a Myftery to Nature and yet the 
Scripture is plain in the Cale, as we may fee in Rom. 
tii. 4, 6 , Verfc 4th Te are become dead to the Law y by 
the Body cf C HR 1ST*, that ye Should be married to 
Another* even to him that was raifed from the dead* 
viz. Christ; and for what End ? that wee Jbould 
tring forth Fruit unto GOT) $ here wc fee being dead 
to the Law, as a Covenant of Works, and being mar- 
tied to Christ, is the Way to bring forth Fruit to 
G o d 5 and Verfe the tfth, Sut nolv we are delivered 
from the Law, that beinz dead wherein we were held-, 
iand it follows, that we Jbould ferve in newnefs of Spi- 
rit •f and not in the cldnejs rf the Letter ; and that this 
is the Moral Law he fpcaks of, is plain from Verfe the 
7th, Except the Law had faid thou Jbalt not covet : 
Here we fee again that aScnftofour being delivered 
from the Law as a Covenant of Works, & from the row- 
demning 'Power of it, is Ac Way to ferve God in New- 
nefs otSpirit, from evangelical Principles, with Life, 
Plcafure and Activity. 

And this Truth of Juitification by the Righteoufhds 
of C h r 1 s t, lies on the fafc Side as well as others j 
for we will only liippofe that good Works do juitify be^- 
fore GOD, we have them, for we hold them abfo- 
Jutcly neceflary to Salvation ; or if the Righteoufnefi 
of Christ juftify without Works, we have that, and 
bclive it ; {0 that certainly we are on the fafe Side, for 
* e- have both. But if thc-R ighteoufnefs of G h a 1 s y 
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fSojuftify, and they rejeft it, and will not believe it, 
what will .beepme of them that rejeft the Thing that 
muft juftify them before God? They ruii a deiperat$ 
Hazzard. 

I would have you read Bp. Barlows firft and fecond 
Letter of Tuftification, and Dr. Obadiah Grew on that 
Subjeft, for your further Stability and Comfort $ for I 
do not pretend to manage thefeSuDjeSs at Targe, as they 
ought to be 5 but give you fome ihort Hints, and refer 
you to iome judicious Pieces. 

IV. A Fourth great Error is, jDenying the proper 
^Divinity of our Lord and Savicur JESUS CJJRIST 1 . 
Now in my Judgment this is a fundamental Error, 
and extreamly dangerous j for it razes and lhakes thp 
very Foundations ot our Religion. If Jes/;s Chju.st 
he not God, nwr of equal Power, Glory, and Digni- 
ty with the Father, how could he iatisfy infinite 
Juftice for our Sins ? If he he not properly, truly Gor, 
p muft be a finite Creature $ and hoy/ mould a finite 
'Creature make Satisfaction, for the Wrong we havp 
done to infinite Tuftice ? What Proportion is there be- 
twixt Finite ana Infinite ? And lb w£ muft be ftill in 
t our Sins, and be all ruin'd, for ought I can fee. But 
more of this hereafter. 

Further, I cannot lee how he pould be a fit Mediator 
for us, if he be not truly GQDj for if he be a Crea- 
ture, tho* of the higheft Rank imaginable, yet he is 
not immenfe, nor infinite in Underftanding 7 which a$c 
neccflary for our Mediator 5 or elfc, how can he be 
with his People, (Icattered abqut in the World) at all 
Times , and in all Places ? And how could he 
know all their Wants, and hear all their Prayers, and 
prefent all their Services at once before the Father ? 
How could he know the fcciet Groanings, and Bur- 
thens of all their Hearts at once, and relieve them ? 
For my Part, I cannot fee how he could be fit to be 
our Mediator without this. One poor Soul might wan% 
and another 'be ruin'd in one Corner of thp World or 
Other, before he could be apprized of it. 

C 3 0!>}c£f. 
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Obeft. But then fay they GOD difcovers this t* 
him. 

Anfiv. How can that be ? How /hould a finite Sub- 
jeft be capable of an infinite Dilcovery ? A finite Crea- 
ture, tho' the moft raifed, is not capable or receptiye 
of an infinite Diicovery $ for how fhould a Pint contain 
a Hogfhead ? How ihould a finite Being be im- 
menle, & with all Creatures throughout the whole World 
at once ? And befides GOD has laid, he will not give 
his Glory (his incommunicable Perfe&ions) to another : 
Or if you will lay he can be with them all at once, and 
know all their Wants at once, then he is immenfe, and 
fo he is G o r. The Divine Nature in Christ do^i 
not communicate Immenfity, or infinite Uuderftandirig 
to his Manhood 5' no, for Christ as Man knew not 
the Day of Judgment j but theie Things belong to 
the divine Nature of Christ, and are done by niro 
as GOD, and other Things are done as Man 5 he 
died, but 'tis the iame Perfon, C hr ist, that docs 
both s becaufe he has two Natures in one Perfon, 

Further, if he was not properly GOD, ft would be 
be but cold Comfort to his poor People in this World % 
for then, how do we know whether he can bear with 
our Sins, and Provocations ? How do we know whether 
his Patience will hold out to bear all the Affronts and 
vile Ufages he receives even from his own People t 
How do we know but his Fountain of Grace may fail 
at one Time or other, and not be fufficient to iupply 
the Wants of all the poor and needy Souls in the World ? 
If his Mercy be not infinite, how do we know' that it is 
fufficient for all Sins and Backflidings ? If he be not 
GOD, it would lay a Foundation for continual Fears 
and Uncertainties in lenfible Souls that know what Sin 
and Wrath is, and what themfelvcs arc $ for thole that 
queftion not his Godhead, yet under a Senle of Sin 
and the Spirituality of the Law, are very hardly 
brought to believe in him, and reft upon him 5 and 
therefore GOD brings this Argument that he will not 
execute his Anger upon rebellious Ef>hraim^ viz. For 
I am GOD and not Man* Hofca xi. 9. and therefore 

can 
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^an Ijear with them 5 Oh, what a wonderful Support! 
what a Spring ofConlblation is it to a poor ienfibk 
Soul, and to all the People of God to think and be 
afiured that Jesus Christ is God, infinite in Mercy, 
Pity, Compaffion, Love and Xendemeis ! Oh, what 
a fteady Rock is here for Faith, that Jesus Christ 
is God Almighty, Infinite in Wiiilom, Truth and 
Faithfulneis ! what Safety and Comfort does this af- 
Jtbcd to the Church in this Wildernefs State, and to ev<- 
jry Relieving Soul ! Mofes when he pleads for Mercy, 
he lays, Let $Joe Power of my LuR2) be great* 
v Num. xiv. 17. it needs infinite Patience to hear with all 
-our Provocations. 

Further, if hp he not G O D how fliould he be fit to 
Jbe the Ruler, Governor, and Judge of the whole 
"World ? For it s poffible a Creature may fail in £ui- 
-tice and Righteoi^heis, or Power, &c. the Apofljc 
/ays, Rom. in. 5. 6. Is GO 2) Unrighteous that takes 
Vengeance? GO 2) forbid; for then bow fball he 
ji(d<re the World. 

>Ve fee, the fallen Angels, tho* they were exalted 
JBelngs, yet they faiPd $ and if one exalted Creature 
fail, why may not another, tho* he be of a higher 
J&ank ? The Nature of Creatures are mutable. 

If he be not GOD, how ihould he know the Hearts 
of all that vaft Affembly, from Adam to the laft Man 
that fhali be upon the Earth ? Or know all their Sins 
and Faults, and make true and juft Judgment, fo 
as that not one Perfbn or Sin Ihall efeape amongft that 
vaft Throng, or be injured : I think this requires in- 
finite WiJdom, Jufticc and Power, Jer. xvii. iq. I the 
LORD fearch the Heart ", I try the Reins 5 for 
what ? to give every Man according to his Works : So 
that Omniicicnce is neceflary to him that is to be the 

J r ud(»c. And I think we had need have a care how we 
eflen him that is to be our Judge at laft ; but there's 
little or no Danger of advancing him too high, feeing 
GOD has commanded even his Angels to worfhip him, 
Ile'j. i. 6. And CHRIST has told us, that he 
thought . it no Robbery to be equal with GOCD; 

C 4 and 
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g«d, that all Men Jbcufd favour the SO ft events 
tpy poncur the FAT* HE R j fo that I think th&t 
it no great Danger of exalting Jf sus Christ too high", 
but there is a great deal ot£)anger in Under-Valuing 
lim, and taking away his Royal Dignity as G o d. 

I /hall according to my weak Meafure, ufe fbme 
aplajn Arguments, to grove the proper Divinity' of our 
Lord an<i Saviour Jesjjs Christ J but am not qual- 
ified to treat on this Subjeft, or handle it a* it ought 
to be; 1 am far from it; onjy I ihali give you my 
plain Thoughts, which I hop* may quicken you to look 
into fome of thole worthy learned Authors who have 
wrote on this Subjeft, for a fuller Proof of this great 
Matter. ' . [ 

i. And the $r# Argument I make Ufc of is this f 
The Scripture declare^ there is no other ObjeEt of divine 
Worlhip tlpan the one only living and true GO0 : But 
the Scripture declares JESUS CHRIST to be the Ob- 
jeff of 'divine Wcrihip ; therefore he is the one living 
and true G02) $ I mean With the Fa ther and Holy 

pHOST. * 

Now to prove the firft Proportion, That there is no 
ether Object of divine Worfhffa [than the one true anj 
fiving G Q 2>, fee the following Scriptures 5 Exod. 
xxxiv. 14. Thou fialt ixorfbtp no other GO 2), for 
the LO R 2>, ixhcfe Name is Jealcus y he is a jealous 
fr02) ; thou fhalt wor/hip no other G D > this is 
ycry plain, and excludes AH from being the Objefts of 
divine Wor/hip, but the only true Gop : Mat. iv. 10. 
. Thou Jbalt worjhip the ZORfD thy G02) and him on- 
)y fhatt thcuferve-? him o-n'l y : Exoci. xx. 5. Thou 
Jbalt have no other Gods before me : Hof. xiii. 4. Thou 
Jbalt have no G O %) but ' me. I cannot tell what 
can be more plain than th^fe Scriptnres, to prove that 
the only true God is the alone Objcft of divine Worfhip. 
Now I am to prove the Second, viz. That the 
Scriptures declare JESUS CHRIST to be 
the Objett cf divine' Wo^jhlp y and then I cannot fee 
how one can avoid the Confcquencc, viz. TJsat 

JESUS 
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&ESPS CHRIST is the one living m$ 
true GOD: The 4 firft Scripture I /hall bring is 
v Heb. i. 6. Again when he bringeth the Firft Begotten 
into the Worlds be faith* And let all the Angels if 
GO 2) teorjbip him $ £e, that's God the Father $ 
the first Begotten is Jesus Christ, as appear* 
plain from the foregoing Veifes $ & what faith he ot this 
'Firft Begotten Jesus Christ, let all the Angels if 
GO 2) worjbip him 5 not only Men but Angels miift 
worfliip him : John v. 23. That ail Menlbtmd honour 
Ithe SO N even as they honour tlpe F ATT HER 5 this 
mult needs be divine Worfhip, for it's fuch as is given 
{ to the Fa the r,' and fuch as the Angels pay $ aqd 
this if given to jhe Son, as the laft Text mentions: 
Luke xxiv. 52. 'tis there faid the Difciples worfhipped 
him : A&s vii. 59. And they fioned Stephen, calling 
hpon G O 2), and faying Lord JE SUS receive nip 
'Spirit^ here we fee Stephen worships Christ^ at his 
laft, juft before he died and commits his Soul into his 
Hands $ he called upon God, and faid Lord Jesus $ 
I think this is plain that C h r i s t is G o p from thj$ 
Text, as well as that Stephen worshipped him : a Pc£ 
iii. 18. Sut grow in Grace* and in the Knowledge rf 
our Lord and Saviour JESUS. CHRIST \ to htm be 
Glory both now and forever : Amen : Rev. v. 8. there 
*tis faid, the four Seafls, and the four and twenty Eh 
ders fell down before the Lamb 5 and this Lamb was 
Christj fee Verfe the tfth, In the midft of tie 
^Throne flood a Lamb as if it pad been fain ; that is 
J e s v s C h r 1 s t, for he is the Lamb of G o j> j 
Johni. 5^. He looked upon JESUS as he walked* ana 
J aid, behold the Lamb of GOD: Rev. xiii. 8. he X$ 
tailed the L a m b, flain from the Foundation of the 
World 5 fo that this Lamb in the midft of the Throne 
is Christ 5 and we read the twenty four Elders felt 
down before him, th^f is, worfhipp'd him, forhewa$ 
upon the Throne : And Rev. v. 13. is as plain as caa 
be ; And every Creature which is in Heaver, and on 
the Earth, &c. heard I, faying, Sleflrrg, at;d Honour, 
and Glory and <Pcwer be \mto him 'that Ji:s upon the 
" " ■'*•. Tfbrone* 
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Yferw* and unto tbc Lamb for ever and ever: Rev. 
'vij. ic. And cried vcitb a hud Voice Ja$ing % Salvation 
to our GOD that fittetb upon the Jlbrone, and unto the 
Lamb $ what could this be but divine ^ orfhip & Ador- 
ation, & it 8 given to Gob & to the Lamb jointly. I do 
pot know what can prove more plain that Jesus Christ 
js the 6bjecl of divine W' orfhip j anid therefore he is 
the true Godj becaufe (as 1 proved fytfoie) divine 
*\S crfhip is due to none but the true Go b. 

Oijeti. But here they objed, and lay, that it was 
inferior Wor/hip that was given to Christ j they did 
*pot wpr/hip him as the one fupreme God. 

jirpx. Then there muft be two Gods, a fuperior 
and inferior God, flatly contrary to the firft Command, 
dnd the Current of Scripture, which forbids worfliip to 
any but the dne living and true God j (as I laid, and 

{rov'd before:) And he will not give ^his Glory of 
is \V orfhip to another, for he is a jealous G o d in his 
v Worfhip. 

And further, w;e fee here they worihip God and die 
J j A mb alike, for there's no Diftin&on x>f iupreme and 
iubordinate \Yorfhn> 5 'tis Salvation to our G od , and 
the Lamb without Diftinftion $ and that Place, 
John v. 2;. That all Menjbould honour the Son even 
as ikey honour the Father, fhews the \\ orfhip equal. 
2 know not of any inferior \\ orfhip fpoken of in Scrip- 
ture : And our baptifmal Covenant obliges us to tnc 
\\ orfhip of the Father, Son, and Holy Spirit e- 
qually and alike. 

Aud I fhall here ufc a plain Similitude, or a Suppo- 
fition, to illuftratc the Cafe $ viz. Suppofe the Laws 
of any Kation enjoin, that the King /hall wear fuch a 
Mark of Diftindtion or Badge of Royalty, and make it 
Treason for any other to wear it, and accordingly the 
JKins ami no othcri wears this Badge or Mark\>r Dif- 
rin&ion $ if I ice this Badge or Mark upon a Perion, 
one amongft Ten Thoufand, I muft rationally conclude 
he is the King. So the Laws and Conflitutions of Hea- 
ven fay, that divine Worfhip is God's peculiar Prero- 
gative, it's due to none but him, and they give this 

Preroga- 
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Prerogative to Jesus Christ, spid therefor?, 'tis pqft 
rational to believe him to be True God, 

a. A fecond Argument which I hope will be found 
Conclusive is this, fits GO 2) y s "Prerogative to fearch 
find know the Heart cf Man $ be only know* it : But 
JESUS CHRIST' Searches and hums the Heart 
of Man ^ therefore fa is GO 2). 

Now as to the Firft, That it is GOT?s ^Prerogative 
to fearch the Heart , and his alone, I hopp I fh*U 
prove from the following Scriptures j 1 Chr. ixviii. p. 
for the LORD fearcheth all Hearts and underftand* 
eth ail the Imaginations of the Thoughts j here we fee, 
*tis GOD that learcheth the Heart 2 J erem. xvii. p, 10: 
1*he Heart is deceitful above all T'hings and defperatety 
kicked 5 who can know it ? The Aniwcr is in th^ 10th 
Verfe, J the Z0R2) fearch the Heart* J try the 
Reins $ the Heart is deceitful* &c. who can know it* 
that is, none can but GOD, and GOD fays, I fcarcrt 
if, 2 Chron.' vL 30. For thou only knoweft the Hearti 
of the Children of Mens thou only Jcnoweft, $gc. 
none but thou knows it. This Text, and the foregoing 
in Jeremiah are exclufivc, and plainly import, that 
pone knoweth the Heart tut GOD. 

Now I muftprove the fecond Thing, viz. That JE* i 
S&S CHRIST does know the Heart* and fearch ihi 
Reins 5 and then I hope the Conlequencc will be allow 
ed, viz. That He is G6T): Mat. ix. 4. And JE : 
SUS knowing their thoughts laid, &e. Matt. xii. 
2 5. And JE SUS knew their "thoughts and J aid* 8cc. 
Luke vi. 8. Hut he knew their c f bought s and J aid* &c. 
thete Scriptures are lb plain I think they need no Ex- 
plaination : Rev. ii. 23. And all the Churches JbaU 
know that I am he which fearchntb the ttfiins and 
Hearts*? I am he which fearches, 'gfr. Who is this? 
the 1 8th Verfe will tell you 5 tfhefc T'hings faith the 
SON of GO 2), who hiith his Eyes like a Flame of 
Fire ; 'tis JesusChr ist the Son of God that fbeaks ; 
& jhe fame Perlbn continues his Speech to the 23aVerfc, 
and there fays, lam he that fearcheth the Heart, &c 
" *■ " 4 John 
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-John ii. 2 j. And needed not that any fiould tefiify of 
Man ; for to h;e<vo what was -in Man $ for he,' that 
is Christ, as the 24th V.crlc fhews. I know not what 

jean be plainer to prove that Jesus Christ knows and 
Searches the Heart, and that this belongs only to God $ 
and therefore I hope the Confequence is clear, that 
J£SUS CHRIST is GOD. 

jDtrieff . But here comes an Obje&ion, viz. That God 
die Father difcover'd this to him. 

This has been anfwered before ; and the Scrip- 
tures mentioned before are ipoke of Christ 
tiimfclf, as G o d-M an: He knew their Thoughts, 
not the Father difcovered them to him, but 
he knew them himielfj as that Rev. ii. 25. fhews, 
lam to that fear chef h the Heart 5 I do it my felf, is 
the plain Meanings I am he that dees it ? " I my felf 
.without- the H^lp rfany other 5 for that Place in John 
ii. 25. tolls us, that he needed not that any fiould tteftify 
of Man 5 why ? bjecaufe as it follows, he knew what 
ioas in Man / Here's firft a Negative, he needed not 
any other to teftify or difcover. it 5 and the Reafon is, 
tocatfe to knew it hirnfelf: I think this is very plain 
againft the Cbje&ion: If another dilcovered it to him, 
1 l)ow could he foy, / am he that fearches, &c. and /« 
need not ary to difcover it : And we read, John xxi. 
1?. A*id to faid unto him % Z0R3) y thou hwxejl all 
Things* thou knevceft that I leve thee : Lord thou 
xnoweft all Things, how could he know all Things, 
if he did not know tbp Heart before it bedifcovercd 
by the F a t h jl r ? for the Difcovery of a Thing, fup- 

Cfetn the Want of Knowledge of that Thing before'it 
discovered. And thus I hpf e this Objeftiun is fairly 
removed^ 

3. Another Argument may be this, 'Tis GOD a- 
alotie that has Power to forgive Shis> none can forgive 
Sins againft GOD but GOD hirnfelf: Hut JE SUS 
CHR 1ST has <P<nver y and did forgive Sins 5 there- 

fore to is GOD. *. 

• Kow 
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ftow to prov£ the Firft, 7%at GOD alone bat <Pv&t 
Sr to forgive Sins $ fee Micah vii. 18. Who is a GO 2) 
like unto thee, that pardoneth Iniquity, &c. who is a: 
GOD like to thec that pardons, &c. that is, there is 
none like thee in this : Mark ii. 7. Why doth this Man. 
thus /peak Blafpbemies, who can forgive Sins but G02> 
only 5 but GOD only, here it is plain that the yews 
reckon'd it Blafphemy for any to pretend to forgive Sins 
but GODj and they were certainly jn the right, for 
who can pretend to forgive Sins againft GOD? A Man 
cannot forgive Offences againft his Neighbour $ 'tis the 
Pcrfbri offended that has a Right to torsive : This is 
the very Nature of the filing, 'tis GOD 's natural 
Right to forgive the Sins that ^re agginft himfelf j 
can a Subjjeift forgivcOimes againft his Prince ? no furt,- 
'tis the King that pardons 5 and if one Man cannot 
iprgive Injuries done to another, how Ihould a Creature 
forgive Sins againft his Creator. 

And further, God aflumes this Prerogative, Ifa. xliii. 
25. /, even lam he that blotteth out thy7ranfgreJpons t ' 
&c I, even I am he alone, that can pardon thee, 'tis 
my Prerogative j & we find Peter fent Simon Magus tcr 
God to ask Forgivenefs, Afts viii. 22. fPray to God that, 
the ^thoughts <y. thy Heart may be forgiven thee$ and 
we read again Luk<v. 21. JVho can forgive Sins but 
G&SD alone : . And where do we find in Scripture any 
that were Prav'd to for Forgivenefi of Sin but GOD a* 
Jpne 5 and ii there had been any other tha* could par^' 
don Sin, certainly we ihould have found him there; 
but all the Prayers for Forgivenefs are direfled to God,* 
I think this Principle is feated in Nature, that none can 
forgive Sins but the Party offended, and therefore 'tis' 
Blaiphemy to afliune GOD's Right in this., 

Objeff. But did not Christ give 'Peter a Power to 
forgive Sins? J6hn xx. 23. Whofe foever Sins ye remits 
they are remitted, &c.. ... 

Anf This was only declarative & miniftcrial, for Gop r 
will not give his Glory to another, which he muft do, if 
he gave Peter an abfblute Power to forgive Sins : & caiv 
any Man think that' a poor Worm oi this Earth can for- 
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E* ft Sift* ajpihft his great Maker ? What n**d 2Vttr 
vc fent «&wo;/ Magus to God for pardon, if he could 
katc pardoned him himfelf ? .^ffj. viii. 22. our Lord 
gives him a Power to declare in his Name, that fuch as 
Conform to his Doftrine, and the Method of Sanation 
there laid down, fliall be forgiven $ and thus to com- 
fert tkofe that mourn under a Senfe of their Sins and 
believe and repent. 

Now to prove this Second, viz. That J E SU8 
CUR 1ST has Power* and did forgive Sifts : Mat. 
ik.*. HefaidtotheSicktf the<Palfy* Son be of good 
Cttar* thy Sins be forgiven thee $ upon this the yews 
&y, this Man blafphemetb$ why? becaufe they 
thought he was no more than a Man* and yet aflumed j 
God s Prerogative $ but he confirms the Matter in the " 
Ah Verfe, and aflerts, that he had Power to forgive 
Sins, Luke viL 47, Wherefore I fay unto you* her 
Sins which are many are forgiven. 48. *thy Sins are 
forgiven thee* 

Objeft. But hfcre may be an Obje£Hon, viz* Did nW 
Jesus Christ forgive Sins only declaritively or by 
CommHfion frofti the F a t h e r ? * 

Arfw. Ko, for this would frt him on a Level with 
liis Apoftles, which is fad indeed. Jesus Christ 9 
forgave Sins abfolutely, really, as God : Indeed as Many 
tea as Mediator* he was the Father's Servant $ but 
as God, he forgives Sins authoritatively : Math. ix. 6* 
Hut that ye may know that the Son of Man bath 
Vowtr t6 forgive Sins : The Jews denied this, and he 
aflerts his own Power, not only Declaritive, but Real * 
'tis not I havfe Power to declare Sins forgiven, if Things 
be fo and fo $ but he has Power to forgive authorita- 
tively : Math, xxviii. 8. All 'Power is given unto me 
inHeaven & in Earth $ how could this be true if he had 
hot a Power to forgive Sins of himfelf? And in the 
Place before mentioned, hfc lays abfolutely, thy Sins are 
forgiven 5 and be of good Chear* thy Sins are forgiven 
thee : And we read, Hcb. v. 9. He became the Author of 
eternal Salvation 3 the Author* & not only the Declarer 

of 
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fcfour Sakaticm 5 Eph. i. £ Jfe whom ixe have Redemfi 
tion thro' his Itslood} the Forgivenefs of Sins $ hen? 
wc lee he is the Cauie of Forgiveneis, his Blocd pur- 
chafes Pardons, and therefore he can bellow them himr 
iclf, he has a Right to do it who hath purchaied. . 
^ And further, we read that C h rist gave 'Peter 
his Commiffion, and io he is Principal $ 'tis the Kinfcf 
the Supreme, that gives Commiffions, they are figncJ: 
by the King, donel>y his Authority, and lo CHRIST 
giving <Peter Commiflion, fhews his fupream Authori- 
ty 5 and JESUS declares that he is a fellow-Worker 
with the FATHER, John v. 1 7, and Verfe iy. we 
read, that wbatfoever Things the FAtfHERdotb* 
thefe do alfo the SO N$ which could not be if he for- 
gave Sins only declaritively. 

And further, Repentance and Remiffion of Sink zi0 

! reached in his Name $ he gave his Apoftles Commtf- 
Ion to preach Forgivenefs of Sins in his Name, I*ke 
xxiv. 47. which he could not have done, if he had not; 
been G o d 5 for if he had,* 1 do not fee but that if 
j would have been Trcftfon againft the Majefty of Hea* 
*ycn 5 who dare grant Comrmffions in their ownNarnes? 
lUanuapt to think this isTreaibn againft the King: 
Gommiffions run in the Name of the King, and there- 
fore JESUS CHRIST would never uiurp his* 
FATHER'S Authority, nor grant Pardons in his 
own Name* if it did not belong to him ; and therefore 
he is G O D. Afts x. 43, Through bis Nam-, cev&o- 
Jbever believes in him y Jhatt receive Remijjicn cfSinsy 
thro' his Name, as Principal and Author - ? and certain- 
ly this is more than only doing it dcclaratively ; it's do- 
it by his own Authority 5 and therefore he is G o d. 

And further, he fays I and my FATHER are 
One $ where he fpcaks of himielf as inferior to the F A- 
T H E R, it muft be meant of his human Nature, or 
as he is Mediator, or he muft contradict himlelf, 
becaufe he affirms his Equality with Go 1/ in other' 
Places. 

v 4. Another Argument may, be this, He that is the 
Original the Maker 9 * and Upholder of all '/'bititzs is 
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ff02>: ButJESVS CHRIST isthebrlzinaU 
the Maker, and Upholder of all things; therefore he 
is GOD. 

Now to prove the firft,' viz. That the Original; 
the Maker, and Upholder of aU things is GO 2j; fee 
the following Scriptures ; Amodiv. 13. For lo he that 
formeth the Mountains; and crcateth the Winds,' the 
LORZ), the GOD of Hop ii his Name : Pfal. 
xe. 2. From everlajling to everfajling thou art G 02) .- 
Pfal. xciii. 2. "Thou art from evcrlafttng .; Hal xlviii.12. 
J*w the Firft and the Lafi ; Rom/xi. j/T For of him, g? 
tbro % him, and to him are all "things 5 for of him are 
all Things; that is, as th£ firft Caufe vn& Original, 
God upholds all Thipgs, Aosr xvii. 28. In htm ive 
live and move and have our Beings 5 as he is the Au- 
thor, fo h£ is the Upholder of oui" Beings ; in him we 
live and move, and are m'aintein'd and upheld $ and 
Rom. xi. ;$.' fays, Of him, and thro 9 him, &c. that is/ 
HX Things proceed from him, and are maintaih'd by 
him $ thro him thiy arc and fubfift : And fo him are 
aU Things 5 as the End 7 Mb. ii. 10. It became him. 
for whom aye all things, and by whom are all things $' 
for whom,' as the End, by wKoih as the Author nnd 
Upholder, by whom they afrejproduced, apd by whom, 
they are upheld : He made arf Things, He that built 
*ll things is 6 2): Ifai.'tflv. 8. thus Jaith the. 
LORD that created' the Heavens, GOu) himfetf 
that formed the Earth : Afttxvih 24: G O it) thai 
hade the World, &c. 

And Abundance of other Scripture* might be brought 
for this, that the Original, the Mak& and Upholder of 
dll Things is God 5 but I reckon it. needlefs to produce^ 
more, this being a Principle which I believe few will* 
deny. 

{ But now I muft endeavour to prove, That J'E S U S 
C H R I S T is the Original, the Maker and Upholder \ 
rf all things 5 and then' I believe the Confluence 
may be tefily allow'd, Viz* That he is G o d- 
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Now ?o prove that JESUS CHRIST is the 
Original oi all Things: Micah v. 2. Whcfe goings 
forth is from everlafting : Col. i. 1 7. He is before all 
"Things^ iSef'ore all Creatures, as Verfe 16, and 10 
fhew, For Tiirones Dominions, and Things in Heaven 
and Earth, are called Things there $ and fo Verie 20. 
reconcile all Things, &c. 

Now if he be before all Things, he mail be the Ori- 
ginal j if he be before all Beings, he inuft be the Ori- 
ginal of all Beings: 1 Cor. viii. 6. And one Lord 
JE SUS CHRIST, by whom are all "things j by 
or from whom all Things are, as the Original ; Rev. i. 
8. 11. 17, 18. 1 am Alpha and Omega, the Beginning 
and the Ending, faith the LOR!D, which is, and 
which was, and which is to come > this is ipoken of 
Jesus Christ, for it is the Revelation which G o p 
gave of Jesus Christ, for him to Jhew to his Church j 
verfe the firft, and Verfe the 17th and 18th fhew plain- 
ly that it is fpoke of C h r i s t $ fee the icth verfe, 
~* " "" m " ' ? like a Trumpet, iz. 
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ycim tells you, he heard a Voice like a trumpet, iz. 
jfayivg* law Alpha and Omega, the Firft and the Laft? 
he tells them what he heard, and repeats the 8th Verfe 
as what was ipoke, and then tells you who fpoke it ; 
*tloen John turned to fee the Voice that f pake with him , 
Verfe the 12th, and Verfe the 13th he tells you, hefaw 
one like the Son cf Man* which muft be Christ , and 
he goes on to dekribe him to the 17th Verfe, and there 
he tells you this Son of Man faid, I am the Firft and 
the Loft h and the 18th Verfe tells you, that it was he 
that Uveth and was dead 5 this can be no other than 
Jesus Christ, for he only was dead, it cannot he 
laid of God the Father, nor of any Angel 5 'tis- 
plainly fpoke of JESUS CHRIST and none clfe * and 
what is he? He is Alpha and Omfga, the Beg^nmf 
and the End, the Firft and the Lad 5 now whatis t 
\ Beginning and the End, the Firft and the Laft, but 
the Original of all Things $ none could be before 
the Beginning or the Firft $ Rev. xxii. 13. there we 
have it apun, J am Alpha and Omega, the Seg'nnine; 
and the End, the Firft and the Lad * and this is fpolce 
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of Christ $ Verfe the 12th, Beheld I ctme quickly 5 
that is to Judgment $. that muft be Christj and 
Verfe 16. I JESUS have fent mine Jbigels to teftify 
thefe Things $ 'tis the lame Perfon fpcakwg. I think 
nothing can he plainer than that JESUS CHRIST 
is the Beginning, the Firft Cauie of all Things* 

And that he was the Creator of all Things is plain : 
John i. 3. All Things were made by him, and without 
him was not any Thing made that was made$ this is 
very plain, and needs nothing to be laid, only that it's 
fpokc of Christ, the Word $, as in the firft Verfe: 
and the 14th Verfe confirms that this Word was 
Christ: Now if it was Christ that made all 
Things, nothing can be plainer than that he is G o i> $ 
for we read over and over in Genejis ift, Gob made this, 
and God made the other y GO 2) /aid let there be 
Light, it was God that did all, and this God was 
Christ 5 for it is there faid the Word was made Flefi 
and dwelt amongfi us 5 this can be no other than Jew* 
Christ, that was made Flefh, $$c. CoL i. 16. For by 
him were all Things created in Heaven and Earth* 
(then lure he was not created himfelf) whether Thrones 
or "Dominions, Things vijible or invtfibU, 'Principdli* 
ties or (Powers, all 'Things were created by him ; thia 
is a very full Text to the purpofe $ f6f here it is laid all 
Things were created by him, created, this Creating 
'Power can be none but God's : Creating is more than 
a fimple Making $ a Thing may be made of fome thing, 
but to create, is to produce Eeings out of nothing. Cre- 
ating 'Power is God's alone, and yet we (ee 'tis alcrib- 
ed to CHRIST, and if CHRIST was not 
GOD he would not give this Creating Power, this 
Glory to him. 

And further, here we fee that he creates all Things 
both in Heaven and in Earth, whether Thrones or Do- 
minions, &c. then 'tis certain he himfelf could not hi 
created, for he creates the higheft Rank and Ord£r 
of Creatures (which are meant by Thrones, Dominion*) 
in Heaven Or Earth, and to give us further Aflurancfc, 
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*tis repeated again in tie faft fclaufe, all Things were 
*' treated by him $ and then he rifcs higher in the laft 
Words of the Verie, And FOR Him$ this fhew» 
that He. is the ultimate End as well as the Firft Cauie ; 
for hitr, for his Glory, i think this very Verfe plainly 
declares the Godhead of C H R I S T, and that he 
is the Maker of all Things. 

Now to prove him to be the Upholder of all Things ; 
Ht?b. i; 3. Uf holding all Tilings by the Word cf his 
tPo&er, &c. I think this Clauftf does not only ihew him 
to be the* Opholde'r of all Things, ,but that that Power 
by which he upholds all Things is infinite, and the 
Power of Got) ; he upholds not only feme Things, but 
all Things, and that by his Word 5 And 'tis his Pow- 
er, his own, not anothers: What can be a greater 
Demonstration of infinite PoweV, than upholding all 
Things by a Word ? And that this is fpoken of 
C H R I S T is plain from the *d Verfe, He bath 
fpeken to us by his SON, whom he hath appointed 
Heir of all 'Things, &c. and then comes in this 3d 
Verfe, Upholding all Things, &c. and the laner Part 
of the Verfe fays, when he had purged our Sins ; the 
feme Perfon lpoke of who is CHRIST, for he 
purged our Sins, and fat down on GOD's right Hand : 
Cotu 17. And by him all Things confifth ov f on whom 
all Things depend $ Or, by whom all Things ftand or 
hang together, or are upheld : And that this is fpok- 
en of CHRIST is plain from Verfe 14. /// ivb?m tzw 
have Redemption thro' his Stood 5 and th^ farrte Perfon 
is fpoke of to Verfe i8. which muft beCHR 1ST, 
fot we have Redemption thro' the Blood of no other. 

Now T hope no one will deny, that he that is 
the Firft Cau'e. the Make*, Upholder, and End of 
all Tilings muft be G O D, as 1 have before /hew'd : 
And I hope the Scriptures above plainly prove that 
.JESUS CHRIST is the Beginning, the firft Caufe, 
tht Maker, and Upholder, and End of all Tnirigs * 
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and then I think the Confequence muft be, that He it 
GOD. * 

Objefi. But if any make Objection, ttfs. That 
CHKIST made the World as the FATHEkV 
Agent. 

A fas. That JESUS CHRIST was the FATHER'* 
Servant as Man, as Mediator in the great Work of Re- 
demption, we own and confeis; but that he was lo as 
G O D, or in the Work of Creation, we deny > tot 
Creating Power is a Demonftration of the Godhead : 
Rom. i. zo. For the invifibk Things cf him from the 
Creation of the World are clearly feen t being under* 
flood, by the Things that are made, even his eternal 
'Power and Godhead, and Amos iv. 13. For k he that 
formed the Mountains, the GOtD of He lis is his Holme 5 
io that the eternal Power and Godhead is fcen in the 
Thing? that are made, and C H R I S T himlelt made 
thclc Things by his own Power, he created them,, (as 
above $) and 'tis laid by whom all Thing? confift $ by 
whom, that is by C H R 1ST himlelt ; by his own 
Power, and upholding all Things by the Word of his 
Power y whofe Power ? C H R I S T s Power, his own 
Power and not another's $ or One can underftand no* 
thing : All Things were created by him $ by himlelf, i 
not as G O D's Agent, but as a Co-Worker, working 
together with the FATHER $ Gen. i, 26. Let us make 
Man $ there the Pcrions in the Trinity ate Ipoke of as 
Co-Workers, Let vs $ for it hat the FATHER dab, 
that doth the SON, John v. 19. and lo that Place 
Heb. i- 2. £y whom be made the Worlds, is to be un- 
dtrftood $ for it cannot be underflood of CHRIST as 
GOD V Agent, becauie an Agent is employ 'd by ano- 
ther, and lo is a fecond Caufe in this Caie : Wheicas, 
I hope it plainly appears by the Scriptures above-men ti- , 
oned, that C H R I S T is the firft Cauic 5 but certain- 
ly an Agent is a fecond Cauic : And befides, an Agent 
docs not uphold all Things , nor are they made for 
him, as is proved of C H R I S T : All Things were 
not only made by him, but for him. 
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Further, he cannot be GOD's Agent, for then he 
muft be another Being, a leperate Being, and lo there 
xnuft be two Gods. 

When the World was made their was no fuch Thing 
as CHRIST'S declaring he did it in the Name, and by 
the Power of the FATHER $ or that he did it as his 
Agent, and difclaim'd his own Power, but quite the 
contrary : Tis att abfolutc, as you may fee Gen. i. 5. 
GO 2) /aid let there be Light* and there was Light* 
God laid and it was, and G02) called the Light !Day* 
&c. and GO 2) /aid* let there be a Firmament* and 
GQ2) /aid let the Earth bring forth* and it wasfo $ 
here is, God laid, and it was $ this is the Manner of 
die Ci cation $ and I think this a Proof of Christ^ 
being Gov, CHRIST'S Apoftles declared, they did 
what they did in his Name, in CHRIST'S Name, and 
they would not have done ib if he had been an Agent 
only, th$y yjould not have made him Principal : Here 
is no room for an Agent, for GOD fpeaks, and the 
Thing is done, he commanded and it flood Tail $ (b 
that I hope this Objection is fairly removVi and the Ar- 
gument ftands $ for Agents are (econd Cauies, and muft 
bcib in this Cale efpecially, but CHRIST the firft: 
And further, GOD created the World out of nothing, 
fcijt an Agent or Inftrument cannot operate or work up* 
on nothing : And 'tis almighty Power that made the 
World 5 Rom. i. &©, but almighty Power cannot be 
communicated to a Creature or Agent. 

5 ? Another Argument to prove CHRIST to be pro- 
perly GOD is tbis, viz. the Scriptures in abundance of 
'Places call him GOD abfclutely $ and if the Scriptures 
fay he is fb, I hope we ought to believe them :' I. ihaU 
mention feme Scriptures which I think plainly declare 
him tobcGoD: Tit. ii. 1 5. Looking for that bleffed 
Hnpe* and the glorious A *eari*% cf \b* great GO 2) 
a»d our Saviour JESUS CFIR IS<f\ here Jesus 
Christ is called the Great God : AQs. xx. a8. Feed 
tb> Church of GO 2) which be barb purcbafed with 
bis wn Shod; here\the Church of G o d which he* 
that is, he that is God hath purchafed with his own 
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Ilcod 5 and this can be none but Christ 5 Christ 
having two Natures God and Man, his Manhood died 
and bled, and his Gcdhead put a Value into bis Suf- 
ferings^ and in this Verie hi* Gcdhead and Manhood 
axe x lainly let forth ; Feed the Church cfGOT), there's 
his divine Nature 5 which he hath put chafed with his. 
own Zlccd, there's his human Nature h tis J E S U S 
CHRIST that hath purchafed his Church, f$c. and 
he is called God juft before : Heb. i. 8. Sut unto the 
SON he faith, thy throne 0G02), is fcr ever ar.d 
ever $ here God the Father calls his Son GOD, thy 
Throne O GOT) : And where is it laid O GOfD, but 
of the living and true Gor ? Thy Throne O GOT), 
^lolutcly : Rom. ix. 5. Whofe are the FATHER V, 
and cf whom as concerning the FUfh CHRIST came, 
who is ever ally GOT) bfrjfed fcr ever, Amen * here 
i^re the two Natures of Christ as plainly exprefs'd as 
can be, as concerning the Flrjb CHRIST cime j there is 
his human Nature $ and then his Godhead is as plainly 
exprefs'd, v 'ho is ever all, GOfD Ll^Jfedfor ever : I 
know not what can be plainer 5 CHRIST came, who 
js ever all, GO 2) blejfed forever. 

/ftsvii. 59. jii.d they (toned Stephen catling upon 
C02), and fy'rg, Lord JESUS receive my Spirit * 
Jipre he is firft called Gor and then Lord Jesus : John 
J. x. In the beginning was the Word, and the Word 
was with GOD and the Word was GODj now 
that the fflor d is meant CHRIST, is plain from the 
14th Vpfe, and the Word ciw made Flsjh and dwelt 
among us $ this could be no other than CHRIST, for 
he was made Fleih 5 and in the latter Part of the Verf* 
he is called the only begotten rf/feFATHE^ this 
can be none but 'CHRIST; well, the WORD 
CHRIST in GOD, as in the ift Verfe ; and the 
Word was GODj %*hat can be plainer ? Ifai f ix. tf. 
Unto us a ChHd is born ; and what mufr this Child be 
called ? It follows, his Name pall be caUedW hderfut, 
CourfeUor, the Mighty Gcd, the everlaftin? Father, &c. 
now this is fppken of Chr ist ; (and I think it would bs 
Blafphemy tf> give fuch T}d& *P any <*ber than Gor) 
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here he is called the Mighty God, not only Gor>, but 
the Mighty Gon : John xx. 28. And Thomas/aid un- 
to him, ^rLORI) and my GO D $ this was Chr isr, 
as is plain fiom the 27th Verfe, my LOR T) and my 
GOfDi T'hcmas plainly declares him to be Gon in 
this Verfe $ and there's that Place 1 John v. 20. con- 
firms all, and tells you this is the true GOD and eter- 
nal Life, fpoken of C H R I S T, as the Words before 
fhew, Ana we know that the Son o/'God is come, and 
hath given us an Underfiandin^ to know him that is 
True, and we are in him that is Tine, even in his Son 
JESUS CHRIST 5 and. then it follows, this is 
the true GOT) 5 net a feemjng, nominal God, not . 
a falie God, but the true Gon. 

Several other Scriptures might be brought which de- 
clare JESUS CHRIST to fie GOD, but I think 
thefe fufficienr, and plain enough $ and if the Scrip-' 
tures thus plainly declare him to" be GOD, we may 
i^fcly believe him to be fo. 

Ob]&&. But here comes an Objeftior* to invalidate 
the force of the above Scriptures, viz. He is G O D 
only by Office, by the FATHER'* CommiiTion; by, 
Office, as Magiftrates are called Gods, Pfal. Ixxxii. 1. 2. 
He judgeth amonzjl the Gods ; and Verfe 6. I have' 
/aid ye are Gcdi. - 

A'f. But this will not do, 'tis too weak to invali- 
date the Force of thofe Scripture^ ; for where any are 
^Ued Gods that are not properly fo, one may eifily 
perceive it at the firft View, rh?re is fome deminifliing 
Charaflcr follows, as in that Pi'al. Ixxxii. 6. 7. / have 
f aid ye art Gods $ but then the 7 th Verfe fays, Sit r? 
Jhn1l d'e Vke Men $ and Ifa. xli. 2$. fpeaking of Idol 
Gods, he fays, or challenges them to fhew the Tilings 
that are to come, Tib at w* may knew that they ar* 
Gods ; if ye be Gods let's fee you foretel Things, that 
you may prove your fclves fo $ and the. 24th Verfe fays, 
behold re are nothing. And when S*tan is called ih? 
Go I cf'thls World, 2 Cor. iv. 4. and the Trince of tin 
Tower of the Air, Eph. ii. 2. it follows, that works 
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in the Children of X'ifcbcdience 5 we may rafily perceive 
them not to be the true Gor, (for the Scriptuie is not 
wiote to deceive us) but whcie do we find any Gods 
by Office to ha^e iuch Tides, and Ipoken of in luch 
Manner as C xi r i # s t is ? \N here do we find any iuch 
Expreffions fiom the Father concerning them, as that, 
thy '/krone O GOD, and the Mighty G O D, and 
GOD ever all blejjed forever more , and this is the 
tfrue G O D ? No, we may perceive Gods by Office 
cafily diflinguiftied, and every thing that's called God 
improperly, is fjroken of after another Manner than 
Christ. 

Further to talk of Jesus* Christ being a God by 
Office is ftrange, for then he could not be a Gcd before 
he was inverted with that Office, and muft ccafe to be 
fo when it ends, which is a God indeed ! 

Further, he cannot be a God by Office only but muft 
bcGor by Nature, for he created all Things, even 
the higheft Ecings, he created all the moft exalted Crea- 
tures. If he be not G o p by Nature, the True God, 
ie muft be a Creature, tho never fo exalted ; but he 
is faid to create the moft exalted Crcatuies, Col. i. 16. 
For by him were all Things created that are in Heaven 
C? Earth, whether 7%roties, ^Dominions, { Prit;cii>alities$ 
er (Pcwers ; all Things were created by him, all Things 
both in Heaven and Earth ; Thrones and Dominions, 
which muft include the moft raifed Creatures, and thofe 
were all created by him, and therefore he cannot be 
a Creature $ he created all thofe that are called Gods 
by Cffice, and every thing die, and theiefore muft be 
the true God by Nature. I think this is very plain. 

But further, he muft be Gon by Nature, and not by 
Office, for he has the incommunicable Perfections of 
Goi> afcribed to him, which is Blafphemy to afcribe 
to any but the true Gor. He is Almighty, Rev. i. S. 
J am Alpha ard Onega , the Beginning and the 
Ending, faith the Ixra, which is, and wbitb was, 
and which is to ccme. The Almighty, fpoken of 
Christ: Verfe 1% j8. -as explain'd before 5 and 
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Heb. i. 3. Upholding all Things by tUWord of hi$ 
fairer : Here is Eternity, Immutability, and Air 
mighty Power afcrib'dj the jQpha and Omega, h?r# 
is Eternity $ his Immutability, <u hich is, and which 
was, and which is to comet that is , always thf 
fame 5' zni the jilmighfy t fbews his infinite Power, 
And again, Rev. xxu. x$. I am Jllpha and Omega* 
the beginning and the End \ fpoken of C H R I S T p 
Verie 12, 16. Micah v. 2. Wbcje Goings forth 
have been rf eld /rem everlajlirgi the Margin is, 
from the 2)a\s of Eternity 5 fpoken of Christ. 

Further, he i$ Infinite or Immenfe, in all Places at . 
once, Math, xviii. 20. For where Two or 'Three art 
gathered in my Name, there am I in the Midft of them 1 
There am I in the Midft of them 5 how could he be a? 
mongft his People when gathered together in feperat^ 
Congregations all over the Earth ? How could he ftyj 
I am in the Midft of each of them, if he was not in all 
Places? Math, xxviii. 20. Zo I am with you always, 
even to the End of the World 5 how could he be tnus 
with his Minifters always and in all Places, to the End 
of the World, if he jjvas not immenfe ? For his Minil- 
ters are icattered up and down the World, lbme in one 
Place, fome in another, at vaft pittances. 

Further, his Underftanding is infinite; John xxi. 17. 
ZQRfD thou knowefl all Things* &c. Rev. iL 23, therp 
we find he fearches the Reins and Heart, which is 
God's alone Prerogative, as I have /hewed before % 
John xvi. 50. Now we are fure that thcu htoyeji all 
Things, and needejl not that any Man Jhould ask thee 9 
by th'S we believe that thou come ft forth from GOD: 
One Place lays he knew all Things, the Other faith f 
they were fare he knew all Things : John ii. 24, 2 y. 
there 'tis laid, he knew all Men % and needed not that 
any Jhould tefiify of ?vlan % for be knew what was in 
Man ; how could this be ? If hi$ Underftanding w-Jt* 
not Infinite how could he know what was in all Meat. 
And that he is unchangable, ice Heb. i. 12. They Jhall 
be changed bvt thcu art the fame* -and thy Tears Jhall 
Wtfatli Hcb. xiii. 8. JESUS CHRIST the Jam 
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Tejlerfky> to 2)ay, and forever $ that is the Time paft, 

f" relent, and to come $ he'is the lame, he is unchanga? 
!e : Now in the Scriptures above we find that JESuS 
CHRIST is eternal, almighty, immenle, infinite in 
Tjnderllanding, the Searfher ot Hearts, and Unchang- 
atJe $ all which are God's incommunicable Peri'e&ions, 
and therefore 'tis Blafphemy to afcribe them to any but 
the True Gor, therefore Jesus Christ is the trup 
God, and not a God by Office deputed by the Fa- 
4* her, I think this uttcrlv overthrows this Notion of 
Christ's being God by Office or reputation, or his 
fc&ing as his Father's Agent or Inftrument, for 'tis, 
Blalpnemy to afcribe the incommunicable Perfeftions of 
God to any fuch 5 no Creature, no not the higheft i r 
imaginable, none but the One ever blefled and True 
Gor, can claim thefe 5 Ifai. xlii. 8. ills Glory he witt 
not give, to another, %or his Traifc to graven lmczes : 
and therefore the Scriptures before mentioned, where 
Chkist is called Goa y muft needs be meant of him as 
God by Nature, the True Gor. 

6. I /hall now endeavour to prove that JESUS 
CHRIST is OneGOP, with the FATHER 
and Holy GHOST, of the iame Eflence. 

And the firft Scripture I /hall make Uie of is this, 
John x. 50. land my FjiTHE R are Or,e 5 in th$ 
28th Vcrfe he fays, none /hall pluck his Sheep out of 
his Hands 5 and in the 29th Verie he tells us, none are 
able to pluck them put of his Father's Hands , and 
that they might npt think him and his Father two 
feperatc and divided Eeings $ and to confirm his Peo- 
ple in the Eelief 6t their Safety, he fays in the 50th 
Vcrfc, I and my TA THE R are One ; not only in 
Jntereft, but inFffence ; for the Ver'cs before treated 
of his Ability to keep nis Sheep, and this confirms the 
^Matter, land wrFATHER are Ore ; One in Ei- 
fence, for if he be One with the FATHER in Power, 
the Power of the FATHER is infinite, and fo xht 
jON's muft be likewife ; if he be one with him in 
that, there is no infinite Power but GOD, and fo he 

muft 
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muft Jbe One with Ac FATHERift Eflenccj and 
the Jews underftood this Place in this Senle, for when 
he laid land the FATHER are One y they laid he 
ipokc Blafphcmy ; he, (as they fuppofed) fteingonly 
Man* made himfclf God, in faying be and his rather 
are One $ this is very plain that the Jews undcrftood 
him that he meant one in Eflcnce, and I hope other 
Scriptures will confirm it : John xvi. 1 5. All Tbingl 
that the FATHER hath are mim\ in the 14th 
Verfe he told his Diiciples that the Spirit /houlq 
take of his and fhew it to them 5 and the itfth Verfe 
tells them, that it is as much as if he had faid, he 
Ihould take of the FATHER'S and /hew it unto them 5 
'therefore faid /, that he pall take of mine 'and jbew it 
unto you 5 for all Things that the FA THE R bath 
are mine 5 if I fay he /hall take of mine, it's the lame 
as if I had faid he fhall take of the Father, for wc 
are one, and therefore all Things that the FATHER. 
bath are mine ; Now if he were one with the F A- 
THER only in Confent, or Power, or Will, $Sfc. 
how could he fay all Things that the F A t h & R bath 
are his ? If he were one in this or that only, then the 
other Attributes or Perfe&ions of G O D could not be 
his, but all that the F A T H E R hath being hi$, he 
is One in Eflence. 

I think this plainly confirms the firft Text in that 
Sen<e, John xiv. 9, Hfi that hath feen me, batb/een 
the FATHER , how conld this be, if the FATHER. 
and him were not One ? But let us confider the 8tfy 
Verfe, "Philip fays, lORZ) Jbew us the FATHER, 
&c. Jesus anfwers, have Ibeenfo long -with you, and 
haft thou not known me % Philip ? Jesus Christ 
ipeaks like one furpriz'd at ?Phifrp> that he /hould 
know him no better than to ask him to /hew him the; 
FATHER, when he himtelf had been fo lonjr with 
them, as if he had faid, 'Philip doeft not thou know 
that I and my FATHER are one, and that thofe 
that fee me iee the FATHER ? for we are not diffe- 
rent Beings. I <Jo npt know ^h^t's the Sei.fe if this be 

And 
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. And again fays our LOUP, John viii. 19. If ye bad 
hfown me ye would have known my F A T H Jb K rJjb : 
Johp v. 19. Tlbe SON can do nothing of himfelj ; , t?ut 
what he feetb the FATHER do $ for whatjbever 
things he dctb> thefe alfo doth the SO N: TheSON 
9an do nothing of himfelf, bccauie he is one with the 
FATHER, and theicioi,c what the one doth, the other 
iloth ; for 'tis laid, whatsoever the Father doth the Son 
doth 5 whatsoever, that is, there's nothing that the Fa* 
tber doth, but the Sot j &s GOD likcwiie doth, they 
being one Eflence, and io are CorVs orkers 5 but if they 
wfre two fepcrarc £eingp, the one would difler in fome 
Work from the orhcr. John xiv. 10. 'tis laid, &e FA- 
THER that dweUeth in CHRIST, he doth the Works * 
4nd John v. ip. fays, For whatfoever the FATHER 
doth, that alfo doth /^SONj and th,e 21ft Vcrfe 
Jays, That as the FATHER raijes thefDead and 
quickens them* fo the SON quickens whom he will 5 
and the n& Verie fays, That the FATHER has com- 
mitted all Judgment to the SOU: And the Confe- 
quence is in the 23d Vcrfe, That all Menjhculd honour 
fiBpSON even as they honour the FATHER 5 for he 
ibfit honours not the SON boncitrs not the FATHER : 
Sqre thefe Expreffions hold forth Onenefs and Equality 5 
and John xiv. 10, 11. JESUS fays, 'Believejt thou not 
that lam in the FATHER, and the FATHER in me ? 
V^rfe 11. Believe me that lam in the FATHER, and 
the FATHER in me\ and therefore how fhould one 
do Works and not the other, when they are in one ano- 
ther, even the fame Being $ lam in the FATHER, 
fnd tte FATHER in me $ here are two diftinft Persons 
jn oneEflencc, here's / and my Father difthpguifred 
jjnd not divided, but one Eflencc> for one is iii the o- 
ther $ and therefore CHRIST fays that he freaks not 
Gf himfelf, but his FATHER does the Works, Vcrfe 
10. and in John v. 19. 'tis faid, 7*be SON does all that 
/Jb* FATHER doth 5 what the SON doth the FA- 
THER doth, and one cannot do without the other ; 
and the one is in the other, the Father in the Son 9 and 
Ihc Son in the Father } that is they arc One* Here are 

two 
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~two diftinS Pcrlbns in one Eflence, the tf ATHB& 
and SON. 

But there's that Text i John v. 7. is moft clear to the 
Purpibtf, to prove the three divine Perlbns, in one undi- 
vided Godhead 5 viz. For there ate "three that bear 
Record tn Heaven* the V a t h £ &* the W o k d* /wd 
*£* Holy Ghost, and thefe 7lbree are One $ this is 
very plain, for here 'are the three Peribns mentioned, and 
'tis averted that theie Three are One, as plain as 
Words can be. But here our Adverfkries tell us, that 
this Verle is not Genuine, but thruft in by fome Body 
witbpvMs4ivine Authority, becaufe it's left out and is nrft 
incerted in many ancient Manufcripts ; but what thfcir? 
As Mr. 'Poole lays on the Text, 'tis Efficiently derhori- 
ftratcd by many other moft ancient Manufcripts or Cop- 
pies; and if it was by Careleflnefs or ill Defign left 
Outinlome, others have it ; and becaufe it's left Out 
in fomc, why ihould that make the Authority of the 
other more Ancient ? 

I think it k a bold Stroke at the Authority of the 
Scriptures, tdrthink that God would fuffer any to thruft 
a whole Vcrte of fuch Importance into the facred Scrip- 
tures without his Authority j fo* if one be thruft in, ymy 
may not others * And fb fbme Texts might be thruft 
in at firft for ought we know, and fo we may come to 
that pate, as not to, know what is of divine Authority, 
and what not 5 and 1b not to know what to believe: 
and certainly he muft be a very hardened Wretch that 
firft put it in if he had not divine Authority for it, for 
he muft bring upon himfelf all the Curfcs in the Bible, 
for adding to the Word of God : Deut, iv. 2, Te Jbail 
not add unto the Word 'which I command you* neither 
Jball you diminijb ought from it : Vtov* xxx. 6* Add 
thou not unto his Words* left he reprove thee* and thou 
be found a Liar : Rev. xxii. 18. For Iteftify unto evt- 
ry Man that heareth the Words of the Prophecy of this 
j f ock* if any Man Jball addumto thefe Things &0t) 
Jhall add unto him the Plagues that are tvritten in this 
%rck. And I think no good Man could thruft this 
Verle in, for he muft then wilfully and deliberately 
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commie a known heinous Sip, which without Rep en* 
tance (ends him to Hell $ and if he docs repent, then he 
.will diicover the Fraud and confefs his Guilt $ or how 
can his Repentance be laid tote true and genuine? 

% And further, if a Man read the Place tfithdut Preju- 
clice, I think the foregoing aftd following Verics wilt 
Jhew that the 7th Verle is genuine 5 thfc tetter Part of 
ibcrih Vcrfe is, Audit is the SPIRIT that beareth 
ivitnefs, becaufe tloc SPIRIT is Truth : Then comes 
in the 7th Verfe, For there are Three that bear Record 
in Heaven, the Father, the Word, and the Holy Ghoft, 

3d tbefe three are One : And then the 8th Verfe fays, 
fid there are three that bear Witnefs in Eaftb, the 
Spirit, the \Varer and the Blood 5 and tbefe "three 
fgrp* in one* Thus read them together and they are 
harmonious, agreeable and full; but to read the 6th 
Vcrfe and leave out the 7th, and begin the 8th imme- 
diately after the (Tth, there feems to be a plain Want or 
Vacancy ; and ore cannot underftand the 8th Verfe fo 
well without the jth Verfe, for he begins the 8th Verfe 
with jfitd f which joins fitly with the jth Verfe, but 
not fo fitly with the crtb $ there feems to be a Vacancy 
and fomerhing wanting. 

And befid^s, I know not why any Man fl:ould run 
fuch a desperate Hazzard for to" put it in without Au- 
thority, for the Truth it contains may be maintain'd 
without it ;. anct I cannot believe the Enemies of that 
Truth it holds forth, would put it in without Authority, 
fct it's dire&Iy contrary to their Judgment $ but if they 
found it of divine Authority, and put it in on that Score, 
then it's genuine and right as it is. For my Part, I hearti- 
ly believe it to be as genuine as any other Scripture' ; 
for it looks to me to come with the fame Stile, Air and 
Majeftv, as the reft of the Scriptures. And for tohat 
they ofcjeft againft the latter Part of the Verfe, The/: 
three ar* One, I fuppofe fbme fay One in Wifdom, or 
Power only ; well admit it to be io, God is infinite in 
Wifdom and Power, and if Christ be orb in tho'fe 
tc<pcfts, he muft have infinite Wifdom and Power, and 
fo fee God ilill : Others I fuppofe fay he i$ One in In- 
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tcrcft or Defien with the Fa t her, aninot in Eflence.$ 
but how do they prove that ? it's one Thing to lay a 
Thing is lb, and another Thing to prove it to be fo: 
I think the Scriptures I have before brought to prove 
him to be one Being with the Father, fhew a 
meat deal more than One in Confent and Defign > ' for 
_ they prove that what Thingone doth, the other doth $ 
and that one cannot do a Thing without the other 4 
,that he that lees and knows one, lees and knows the ei- 
ther $ and that onfe is in the other, that the F a t h er 
is in the Son, and the Son is in the Fathee ; and 
Jesus Christ fays all that the Father hath is his: 
It's ftrange then ihfcy ihould be one in Intereit or Dcfigh 
only , I know no Scriptures that prove any luch thing; 

1 
further, 1 think the above Scriptures mult be under* 
flood of the Son's being one Eflencc with the Fa t her $ 
or elfc we mull have two Gods, contrary to the Scriptures, 
& efpecially thofe Places 5 Ifai. xlv. 5. Jam the LORD, 
and there is none elfa there is no GOD befides me 5 anil 
Jfai. xliv. 8* pefiaes me there is no G 59, I know-not 
any 9 or to. that purppfe 5 and the 6th Verfe fays, befides 
me there is no GO 2) : Deufc iv. ,39. Know therefore 
that the LOR 2) is QOi) in Heaven and on Earth* 
there is none elfe. &ow Jesus Christ is called Gob 
aMblutely in many Places, (as I have before fhewed) 
and God commands that divine Wor/hip be given tp 
the Son as well as. the Father 5 therefore if Jesus 
Christ be not one GOD with the Father, the 
fame Eflence and Being, wc muft have two Gods : I 
cannot lee how it can be otherwife ? for the Son ami 
Holy Ghost are repreJented in abundance of Places in 
the Scriptures as Perlbns and as diftinfl Perlbns ; parti- 
cularly John xy. 16. fhews the Father, the Son ancl 
Holv Ghost diftinflly fpoken of as Perlbns, as plain as 
can be. We read Phil. 11. 6. That Christ thought. is 
no Robbery to be equal with GO 2)} and this Equality 
muft be either in feperate Beings or in the lame Being $ 
if in feperate Beings, then we nave two Gods 5 but if 
in one Being, then we have what we plead for j nay, 

wfc 
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We ire baptized into Ac Name of the F A T Vt t &, 
SON, and Holy GHOST equally and alike, wc 
ire baptized into the Name of thefe Three, that is in- 
to the Worfhip and Service of the FATHER, SON, 
and Holy GHOST j and therefore if thee Three be 
not One GOD, we muft ierve three Gods $ if they be 
not One they muft be Three, and then we /hall multi- 
ply Gods indeed. 

And further, I hope I have fully proved that divine 
Worfhip is due to CHRIST from ieveral Places i and 
that the PATHfiR commands to worfhip and honour 
fcim as we do himfelf $ and further, I have brought 
Scriptures that ftriftly forbid divine W or/hip to he given 
to any but the only living and true GOD, as the firft 
Commandment, &c. Now if the SON with the FA- 
THER and Holv GHOST be not that one living and 
true GOD, the Commands flatly contradict one another, 
which cannot be, therefore they are One GOD, one in 
Bfiencc. 

I /hall now endeavour to take fome more Obje&iorfe 
out of the Way, and anfwer fome Scriptures that they 
'bring againft us, which lecrn to be oppofire to this Doc- 
trine of the Godhead of JESUS CHRIST. 

Objetf. If any objefl: how fhould two or three be 
One \ This is Nonfence and contrary to Rcafon. 

It may be in this Cafe above Reafon, but not con- 
trary to it 5 'tis moft reafonable that poor, finite, fallen 
Creatures rtiould believe what GOD reveals to be, tho* 
we cannot tell how it is : For when the Dilciples were 
at a lofs, when CHRIST fpoke of the Camel going 
through the Eye of a Needle, the Difciples were ex- 
ceedingly amazed, and laid, Who then can be favedj 
Math. xix. 24, 1 j, 16. they could not comprehend ft 
{but they did not fay they would not believe ir) and 
TE S U S did nor tell them how it was ; but aniwers, 
With Men this is impoJJible> but with GO 2) aU things 
arepojjlbk : U it not moft audacious Pride and Arro- 
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<an<£, ftr a Creature to believe nothing of his Creator, 
Vtho* he plainly reveals it) but what he can coinpre-' 
tend ? How fhould a finite Creature comprehend an 
infinite Being? Tis our Bufineis to adore what we can* 
not comprehend) the Scripture fays, there is nofearch- 
*ng of his Underftanding> lia. xl. 28. But the.fe Men 
ifriU Search out his Undemanding, they will undcrftand 
low Thing; ire that hi reveals to be, oc they 'H not 
believe them' .5 'tis mcflft reaibnable that a Creature 
fhould believe bis Creator, tho* he cannot fathom how 
the Matter is : We believe' an honeft Man upon his 
Word, often* when we cannot tell how he will bring 
the Matter about; he -may know how., tho' we at 
preftnt do ftot : If no Man know the Father but 
the Son, nor the Son but the Father, (Mttt..xi. 27) 
we ought to acquiefs in what he reveals of himfclC 

We may as well faxr how fhould! this widamaffy>Vorld 
be made out of Nothing ? and Jay we will not believe 
this, for we cannot tell how it was.$ . we may. as weft 
not believe Eternity, and lay it's contrary to Rcafbn to 
fay any Being is without Beginning and End ; for Rea- 
fon cannot comprehend this. And likewife the Refur-. 
reiSion of, the fame Body, after it has been, dead lb 
many thoufend Years, and changed into fo many difre-: 
rent Forms, and Icattered up and down, being, turned 
into Duft, fbme eaten by Fifh, others devoured by 
Wild Beaits, <5thers burnt to Afhes, how this feme 
Bod* fhall rife again we* know not ; but it will rift : 
J$J*difwcwill not relieve theft Things, for ought I 
JBc we mufl turn down-right Heathens* Many Tningp 
in- Nature cannot be found out how they are* but yet 
they are for all that: If our Maker reveal aThinp* 
that it is, it's enough ; what have we to do with how 
it is if lie do not reveal how ? Are not the Soul and 
Body two different Things ? and yet they are 1 but one 
Man 5 and we know not how the Soul is in the Body, 
and fcveral Things about it, and yet it is fo. 

We cannot pretend to know how the divine Perfobs 
ire Three aud yet but one Being, but God having 
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itvcal'd that it $s fo f is enough % we do not fay Ai 
they aie three (eperate and divided Brings, but tba 
they are three diflinft Perlons in one Godhead ; diftin 
guiihed, but not divided, three diftinft Pedons i 
one Eficnce. 

But they will not allow the Word Perfon, but thtf 
know very well what we mean by it, and we fin 
the Word in Heb. i. 5. 'tis laid, He is {he expref 
Image cf bis fPetftmi However, Christ anct th 
Holy Spirit are both Perlons in the Scripture Phr^ic 
'tis laid in Scripture of Christ and the Holy Ghosi 
he did this, and he did that ; of Christ, he died an 
le rofc again, &c. and of the Holy SPIRIT, h 
ian&ifics and he comforts, and he is the Spirit t 
Life* &c. And are not thefe Perlons that are thi 
ipoke of? but more of this hereafter. 

We muft confider JESUS CHRIST, as hai 
ing two Natures in one Perfon $ the divine and huma 
Mature ; John i. 1. 14. Rcm.ix. 5. Mis xx. x%< w 
/hould always keep this in View, and then we flia 
be better able to underftendj and apply the Scripture 
concerning him. If we interpret the Scriptures thi 
reprelent him as inferior to the F A T H E R of h 
human Nature, or of his Mediatorial Office, (or el: 
be contradicts himfelf, far he fays he is equal with tb 
1PATHER in other Places) and thole Scriptup 
that fpeak of his Glory and Majcfty, and reprelent his 
as God, of his divine Nature $ then the Scriptures wi 
apree, and Things will appear more plain and rccoi 
citable $ but if we do not look upon him as bavti 
two Natures in one Perfon, we cannot make thei 
agree ; and to put an Interpretation unon one Scriptur 
that is contradictory to another, that Iriterpretatu 
cannot be right. 

Objeff: But fbme objeft theft Scriptures, viz. Col. 
15. where CHRIST is called the Firft Born < 
every Creature, and that Rev. iii. 14. the Beginnir 
of the Creation of GOD, 
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Anf THcft Texts cannot be (b interpreted as to 
fhake TESUS CHRIST a Creature, that in 
CoL ^15. The firjt born of every Creature cannot be 
meant lb; for the very next Vcrfc tells you, that 

•be is the Creator of all Things both in Heaven and 
Earth; and therefore he cannot be a Creature for 

: he is the Creator. But further, as Mr, Poole fays 
on thofe Verfcs, the Firft Born cf every Creature^ and 
the Beginning of the Creation^ may signify the Chief,, 
or Prince of the Creation, becaufer he was the Creator 
of all Things, and to Lord of all Things $ it's a Note 
of Dignity, as the firft bom is among Men, Pial. lxxxbc. 

•27. I will make him my firft born> higher than tjbe 
Kings (f the Earth} and was not his human Nature 
the CHief of th£ Ways of God, the Prince of the Cre- 
ation, for it was united to the Divinity, Col. i. 18. he 
is called the Firft Sorn from the Dead; and why ? 
that in all Things he might have the 'Prebeminevce : 
His human Nature was the Firft Born from the 2)?ad$ 
the Chief and Lord of all that were or /hall be raided 
from the Dead : Or it may fignify, that the human 
Nature was the Beginning, or Chict of all the Counfels 
of God; the Chief* otGou's Ways in his eternal 
Counfels : And this Interpretation is according to that 
Text Rev. xiii. 8. The Lamb /lain from the Found it ion 

. of the World ; now we know he was not (lain 'till fome 
Thoulands of Years after the Foundation of the World, 
but he was (o in the eternal Purpose, «ho f not aftually 
'till he came and died in the World ; and (b his human 
Nature was the Beginning, the Firft Born, the Chief 

"of all the Counfels of G b d ; tho* he was not born 'till 
ibme Thoufands of Years after : And indeed with 
refpeft to his divine Nature, he was God's Firft Be- 
gotten, his Eternal, only Begotten Son; and to we 
may underftand that Scripture, Heb i. 6. And wk°n 
he brought his firft 'Begotten into the World ; his eter- 
nally begotten Son with refpeft to his divine Nature. 

0b]e8. But there's another Text which they think 
makes much for their Opinion, and againft the God- 
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feead of Ghk i3T# t//£. i Con xv. 28. ^5?i wJ&fll 42 
^things Jbatt be fubdued unto him % thenjball ttiej>0 N 
alfp be fubjeft to him that put all 'Things under bim % 
(viz. the FATHER) that GOD may be all in atU 

jirf. The Meaning of this is, that at the End of the 
World CHRIST will, deliver up his mediatorial King- 
dom to the FATHER, as Vcrfc *4- and the iSth 
Verlc lays, Tbenfiall the SO U al/o befubjett 10 bm 
that put all Things under him, . that G02) map be all 
An all y that is, when the SON has delivered up the 
Kingdom to the FATHE R, then his Mediatorial 
Kingdom flail ceafc, and the SON as Man /hall Isle 
lubjcft, and all Things /hall be ruled and governed by 
the Godhead immediately $ GOD will rule ail 
Things as GOD and not as Mediator, as he did be- 
fore* GOD /hall be aU in alls there will be no 
more need of the mediatorial Kingdom,, but Fathial, 
Son and Holy Ghost, /hall rufe all as GOD, and 
not by Christ as Mediator. 

Another Scripture obje&ed is that 1 Cor.-xi. 3. Jnd 
the Head of CHR 1ST is G.02) 5 that is, he is his 
Head with refpeft to his Office as Mediator, with re- 
fpeft to his human Nature, the Divinity is the Head ; 
and I think theft Interpretations agree with oth$r 
Texts concerning this Matter, and feem to me to be 
genuine 5 but to interpret them ib as to make JESUS 
CHRIST only a Creature, and every way inferior 
to the FATHE R, contradi&s the main Current of 
Scripture, and ib cannot be right. 



I am not fetisfied to fini/h this Work without laying 
fomething of the Divinity of the Holy G H O S T, th* 
blefled Holy SPIRIT of GOD, who is our Sanc- 
tifier, Comforter, Helper, and Guide thro' this World. 
And I think we forget him too much in our Prayers, 
Praiics, and Adorations, from whom we have our fpi- 
ritual Light, Life, and Comfort, • and all the Discove- 
ries of the F A T H E R V Love. 

Now 
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% Voy that this blefled Holy S P I R I T is a Pcrfoq, 
to plain to mc from Scripture $ for there we find he is 
feied the Comforter, the Sanftiiier, the Leader, Guide. 
Teacher, Strengthened pf his People, in ieveral 
Places 5 and he that can lanftify, comfort, teach, 
ftrengthen, gj?r f muft be a Perfon : Tis laid he does 
this, and he dots that, he forerels Things to come, 
he is grieved, finned againft, he fpake in the Prophets,* 
indited the Scriptures 5 now if this be not a Peribn, 
that does all this, no Body can underftand what is 
meant by Words. Can any out a Perfon foretel Things 
to come, be finned againft, and in iuch a Manner as 
can not be pardoned? If I fay iuch a one can foretel 
T{iings, or you have greatly otfended fuch a one, can 
any one think but that I mean fuch a \Ptrfon ? What 
but a Peribn can foretel Things to come ? If I lay fuch 
and fuch a one indited this, or that, do I not mean a 
Peribn ? Nayi^fce is faid to give Gifts, and diftribute 
them as he will 5 as he will, or according to his owq 
Pleafure 5 here is a Perfon certainly : If I fay fuch a 
one is Mafter of fuch a Thing, and he'll give it to 
whom, and as he pleaies, do I not mean a Peribn ? 
if I pretended otherwifein my common Diicourie, no 
Body could underftand mo> and I ihould make my felf 
ridiculous. 

Now that the bleflfed SPIRIT of GOD does thefe 
Things, I think is very plain from- Scripture, John xvii 
%$. When the S'P I R IT* of 'Truth is come be jhatl 
guide you into all T*ruth ; how (hall he guide into all 
Truth if he be not a Perfon? He is the Comforter $. 
John xvi. 7. If I fro not aivay the Comforter w/7/ 
Hot come $ is not the Comforter that comes a Perfon ? 
Vwrie 8. He iwB reprove the World of Sin ; or con- 
vince the World of Sin, (as 'tis in the Margin) now \i 
not he that can enlighten and convince the World of 
their Sins a Perfon? He foretels Things to conte; 
1 T*m. iv, 1. the S p 1 r t fpeaketh etfprcfiy, that in 
th? letter fDaysfomeJhruld depart from the Faith, &ci 
1 'Pet. \. 11. there we read the SPIRIT of 
C H R I ST did teftify before-hand of the Suffering 
£ 5 qf 
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cf CHRIST, and in John xv. z6- 'tis faid, the 
Comforter % even the Spirit cf "truth Jball tejlify cf him. 

He made this World, and all that therein is ; A fit 
iv. *4, 2 j. T'bey faid Lord thcu art he that made Ilea- 
ven and Earth, &c. and what LORD is this? the 
a 5th Vcric tells them, who by the Mouth <f his Ser* 
vattt David had J aid ; and it was the Holy Ghost 
that ipofce by the Mouth of 2) avid $ Afls i. \6. Which 
the Holy GHOST* fpeke by the Mcuth cf David $ 
and 3)avid favs, z. Sam. xxiii. i. That the Spirit cf 
the Lord fpake by him : So that this S p i r i t is he 
that made Heaven and Earth : He is finned againlt, 
Math. xii. 31. £ut the Bfafpbemy againft the Holy 
G HO STjball not be forgiven. And he indites the 
Scripture $ % Pet. s 9 ?i. Hcfy Men of GO 2), fpake as 
they were moved by the Holy G HGST. 

Certainly theie Things are fufficient to prove him a 
Perfon, and in Iia. xi. a. he is called the Spirit ofWif* 
dom and Underftanding, Counfel and Might $ and cer- 
tainly this is a Perfon that has Underftanding, Wiiclom 
and Counfel : Ezek. iii. 24. And the Spirit entered inr 
to me, and fet me ppon my Feet, and fpake with me 
mi faid^ unto me t go fbut thy felt within thy Hovfe § 
is not this a Perfon that fpake with him, and faid unto 
Jiim fo and fo ? What could he be elfe ? 1 Cor. xii. 1 1. 
jill thefe ^things worketh the J elf fame Spirit k , divid- 
ing to every one feverally as he will ; here th$ 
Spirit is a Free A pent, a Perfon that is abfblute 
in his Gifrs ; he divides to every one as he will 5 and 
we read Afts xiii. 4. % T'hey being fent by the Hoh? 
GHOST departed, &c here the Holy Ghost fends 
the Apoftles, and fure then he muft be a Perfon $ and 
abundance of other Places might be produced, where 
the Scripture reprefrnts the Holy Ghost aia Per* 
/on ; and fore tney were not wrote to deceive us $ I 
think there's nothing plainer in Scripture than this. 

Obiflf. Bi here comes an Objection; Things are 
(bmetimes perforated, ^nd fpoke of as Pqrfons afting 
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thus and thus, when they are not ib ; at of Charity, 
i Cor. xiii. 4, 5. Charity fuffereth lonz % and is kind. 
Charity envieth not \ vxunteth not itfelf, is not puffed 
up, feeketh not her own, is not eafily provoked^ thinks 
no Evil % &c. 

- jinf. Any body may at firft Sight perceive that 
this is no Peribn, but a Grace of the S p i k 1 t, and it 
ihews the Efieflts of that Grace, in the Persons that 
have it; this is eafily perceived by any Body, that 
Charity is not a Perion, but perlbnatcd $ and Wifdom, 
in <Prov. Chap, ix. is perfonated as One {landing and 
crying* and tutting firth her Voice* and furmfiirig 
her Table 5 nere Wiidom is ipoken of as a Perfon. 

As I laid before, every one knows that Wi'.dom arid 
Charity are not Perfbns, .'but Qualities \ and therefore 
when thefe are fpoken of as Perions, 'tis plain they are 
only perlbnate£: And befides, thefe Things are gene- 
rally fpoken of otherwife in other Places, and but once 
or twice it may be perfonated 5 and I know not whi- 
ther they are perfonated in any other Places 5 but the 
Holy Ghost is continually fpoken of as a Peribn, artd 
not once only; he is fpoken of as performing fu<Jh 
Things as are not common : But moft found Interpreters 
take the 8 th of Prwrbs as meant of C h rut tie 
Second Per'on in the Trinity : I know, as 2)r. Oi&n 
(ays, that the Holy G h o s t is (poken of ; m a certain 
Place as Water, he is faid to be poured forth $ Ilk. 
xxxii. 1 5. Until the S<P IR II s he poured upon us from 
on high. But this i$ a figurative Expreflion, and aliy 
one may fee it to be Co 5 and if it were an Argument 
againft his Perfonality, Ido not fee but then the Ikrhe 
Argument lies againft the Perfonality of Goi> the 
FATHER: See Dr. Owen on the SPIRIT*. 

And further, can anv one imagin that we are bap- 
tized into the Name, Worfliip and Service of a Thing 
that is only perfonated ? No lure 5 for if lb we may as 
welt believe the FATHER and SON are p -rfo- 
nated, for We are baptized into the Names x>f all 
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Three alike; and the FATHER is fometimw 
ipoke ot figuratively, as having H?nds, ■gjt,- By 
this Rule, we mull be able to underftand nothing in 
Scriptuie, but believe all to be pcrfonare4: I think 
this cunning Obje&ion we ought to be well aware of, 
that we may not be deceived theieby ; for it leads into 
•a firange V> ildernels, and will make us that we ihall 
pot know what fo believe. • ' < 

Hpjv df> we know GOD the FATHER to be 
a PerJon, but by th* Delcrirrion we have of his Nature 
in (he Wprd, and by th$ Accounts we • have 'there of 
his Afting thus and thus, Doing this and that, whic)i 
argues a Pcrion. Thus we know the Holy G h o s t tp 
Ibe a Perton, to that if thepertonanng ot Charity prove 
the SPIRIT to be a Quality, it may prqve the 
FATHER tobefo. What tho* Chanty uAWif- 
dem be perlonated oncp or twice, yet generally they arc 
potto; but the Hply GHOST lsideknbcd as a 
Perfon almoft every where ; tho* Charity, f$a be per- 
lonated, yet this dees' not argue that all in Scripture 
that are fpoken of as Pertons, are Qualities or Gracqs 
enly, 6r that they are perforated : One Thing may be 
fcrlonatedt but that <locs not argue that a P^rlon is a 
Quality'; jivhat muft we make of the Scriptures,, if 
l>ecaufc a few Things arevat a jparticularTifpe perfonat* 
cd, others- that are fpoken ot as Peribns muff be lb? 
If Charity be perforated, it does not prove that die 
Holy Ghost 14 fa-* 

And that the Holy GHOST is a diftinfl Perfon, 
I think is very plain frond the following Scripture?, 
which hold forth the Three diftinft Perfons in the God- 
lead ; John xiv. if. Sta 'the Comforter > which- is the 
Holy Ghofti i\ hem the Fathet wtt fetid in my Name% 
$cc. Here ia^theHoly GHOST, as plainly difttn* 

{^ifl cd from the F A TH E R as Words can exprefi, 
eres the Comforter who is the Holy GHOST, 
•ncttbe FATHER; the FATHER fends, the 
Holy GHOST i*fcnt; and then there's the Work 
fce is fent about, 'tis to teach bis People: If this be 
not a plain pfrfbnal Diffinftipa J know not what is. 
-""'' -••$;', .. v.:. . ;/ «■• Indeed 



O? ) 

.Jndeed here *re the three Perfon^ in the Godhea^Jit 
tingu^fheci as plain as can be $ here is the Path e jl 
fending, the Holy Ghost lent, and the Work he Is 
Jent about ; and here is C h r x s t the fcoond Pertcfe 
in the Godhead Ipeaks the Words, and lays the Holy 
Ghost is fent in his Name: John xv. 16. But 
when the Comforter is come* whom I will fetid to you 
from the Father, even the' Spirit of Truth* which firth 
feeder h from the Father, he pall tefify of me $ he^e 
again 'tis as plain that the Spirit is a diitind Per- 
ion as can be 5 hcxe is the ' C o m f b a' t e >» tlfc 
Spirit Of Irafi that teftifi^ <£ Christ, 
what can this' be but a Perfon ? and he is plainly di£ 
jtinguifh'd from the F A T H E R t s for he is lent fiom 
the FATHER, and proceeds from him ; and he is 
frk from the FATHER by CftRIST* here 
are likewife the Three Perfons in the Godhead diftm- 
guiihed, CHRIST the Second PerTon, whofreajU 
theie Words and fends the Holy G H O S T, and here's 
th« FATHER from" whom the Holy GHOST is 
fent, and the Holy GHJDST lent, and fent to tefc 
tify, Sfr. Rom. viii. 1 1. But if the Spirit of him that 
raifed up Jefusfrom the Dead dwell in you* &c here's 
£rft, the Third Perfon in the Godhead mentioned, 
the SPIRIT* if the Spirit, and here wc fee 'tis 
him that dwells in Bflievprs $ dwell in you^ this Is 
the Holy GHOST 5 of #*,' the Spirit of bim% 
this him muft be GOD the FATHER* 
the Firft Pprfon j who raifed Chrijt from the IDead, 
and here is J E S U S that was' railed from the Dead, 
the Second Perfon : John xivl 16. I will pray the Fa- 
ther, and hejballgive you another Comforter* that be 
may abide with you forever 5 here are the Three Pfer- 
fons in the Godhead plainly diftinguifhed t and heit 
*re their diilinflf Operations; I will fray, hert's 

SHRIST and his Work of Interceffioh 5 then here 
the F A T H E R whom he prays to, and hi* Work, 
tofend the COMFORTER* and then heie is tKe 
Holy GHOST and his Bufineft, he is fent, and he 
h fent to dwell in and comfort the People qf G O D. 
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Tp* my Pajt, I know not what can be plainer than 
the Proof we have of a peribnal Diftinftion betwixt 
the FATHER and the Holy GHOST, from 
jihjr above Scriptures and ieveral other* that might be 
brought $ and indeed the Three Pcrions in the God- 
JxcacU arc plainly fpoken of. 

Thus having prov'd the Personality of the Holy 
GhO$T> I nofc thatjfotion, viz. That the Holy 
.'G H O S T is the Power, Influence, Energy, or Ope- 
ration of the FATHER, or that he he \s the F A- 
"THERthus, or thus, muft fall to the Ground $ for 
^certainly that which is the Power, Influence, or Energy 
x>f another is not a Perfon, and the Holy GHOST 
Jbeing a Perlon, the Motion of his being the Power, or 
influence of the FATHER muft needs be wrong, 
and very dishonourable, yea provoking to the Holy 
JG JK O S T. 

QbjcQ. But then lay our Adverfari.es, if the Holy 
Ghost be a diftinft Perfon, then there muft be 
.Three Go.pt, 

jjrf. T^C Conclufon they draw is falfe, and will not 
'hold: For tho* we fay, he is a diftinft Perfon, £S>r. yet 
, jve do nQt hold or believe that he is a feperare Being, 
or divided from the FATHER; or that FA- 
THER, SON and Holy GHOST are Three fe- 
pcrate or ieveral Beings, but one Being, One Go d $ 
ync believe the One Living and True GOD is 
Three diftinft Perfons, FATHER, SON, and 
,KoIy GHOST 5 there's a vaft Difference betwixt 
DtftinCfionandSeperation, orDivifionj betwixt three 
.diftinft Peribnt in one Being, and three feveral or di- 
vided Beings : If we held they were three feveral or 
. fcperated Beings, then I do not fee but the Consequence 
woujd be true and right : But we fay the Ore G o v we 
..fcelievc in is three diftinft Perfons in one Fflence, but 
. Jiot three feveral or icperate Beings $ but thele Three 
#tt the ,OjRe Living and True God, and therefore 
..*b©Ot>je&on falls* for the Scripture is plain as can 
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fct, that th#re is but One Living and True God 5 ancf 
t^.Scripture holds forth, that J E S U S C H R I S T 
is G O D very plainly, and likcwiic that the Holy 
GHOST is GOV. and therefore if thefe Ttiet 
be not One GOD, the Living and True G O D, the* 
Scripture mult contradict itielt 5 but theie being One 
God the Scripture apres with itlclf, when it holds 
forth each of thefe to be God, and yet that there it 
but One G o d. 

And now I (hall endeavour (by the Help of G o a J 
to prove that the Holy Ghost is a divine Perfon, 
. that he is G o r. 

He is called God properly in Scripture, and there- 
fore we have Authority to believe he is ib 5 fee the 
1 Cor. xii. 6. compared with the nth Verfe, the 6t\\ 
Verfe fays, — am there are Diverfitics cj 'Operations* 
but the fame God which worketh all in all ;" that »{ 
the fame God, which worketh all theie Gifts in his 
People, which are fpoken of before in the 6 th Verfe, 
and after to the nth Verie, and this nth Verfe fays, 
hut all thefe worketh that one and the fame Spi* 
rit ; fo that I do not fee but that he that's call* 
od GOD in the tfth Verfe is that SPIRIT? 
in the nth Verfe* for the tfth Verie fays, Go,s> 
worketh them , and the 1 ith Verfe fays , *ti» 
the S P I R I T that works them, and is tailed GOD 
in the tfth Verfe : However, if we compare the iff 
Cor. the nth Chap, and 1 ith Verfe with the a8th Verfe 
of that Chapter, we may there perceive that the Holy 
G h o s t is G o d 5 for the 1 ith Verfe fays, That tb& 
Spirit divides Gifts to every Man feverally* as hi 
peafes $ and then the following Verfes fnew that 
one Man excels in one Gift, others in another, and 
then in the 18th Verfe 'tis faid, that 6Q9 fets thefi 
in the Body * and in the 28th Verfe he applies it to the 
Church, and fays GO 2) hath fet feme in the Church* 
the i ith Verfe fays, the S<P 1R fT t works them, and 
the z8th Verfe fays, G 2) fets then in the Church* 
and gives fow the Gift of Heating and ethers ef 
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Tongues: £Bs 7. 3, 4. there the $d Verfe (ays, that 
Apanias //><* ]fe the Holy G HO S T; and the 4th Vcrie 
lays, that be did not tie to Man, but to GOT) $ and 
I think it • plain then that the Holy Ghost is God. 
i Cor. iii. id. theie 'tis laid, Te are the Temples cf 
GOT), and that the ST> IRIT of GOT) dwells 
htycui *nd 1 Cor. vi. 19. lays, Know ye not that your 
fit dies are the Temples cf the ftbly GHOST*-; he 
Art's called die Holy Ghos t in one Place, is called 
God in the other. A&sxxviii. 25. Well /pake the 
Hly GHOST* by Efaias the "Prophet ; Verle 16. 
fiounto this People and fay, beartng ye frail hear 
ana wet tmderftand, &c. Verfe 27. For the Heart cf- 
this People ss waxed grqfs, and their Bars dull of 
Hearing; 8cc. k ajl they jfoould hear with their Ears % 
and under fiand witb their Hearts, and be converted, 
and Ifbould beat them : Nofo here 'tis Cud, well f pake 
the Holy G HO ST* by Efaias $ now look into the rfth 
of Jfntab 8, p, and 10. Ver. and you will find there 
that this Holy Ghost that Ipake thefc Words, was 
the L o r d $ for'in the 8th Verfe Vis laid, J heard 
the Voice rftbe LORfD, fayingi whom Jbatt I fend * 
the Prophet anlwers,' fend mey the ?th Verfe lays, 
And he faid go tell ibis People 5 and he, that is the 
Lord in die 8 th Verfe, and' then comes in what the 
Apoftlc quoted in A$s x*viii/2?, 26. almoft Word for 
Word, which Ihews that the Lor d fpoken of in 
tfa. vi. 8. is the Holy Ghost in Afls xxviii. 25. 
ffaidb calls him the L o r d, and the Apoftle call him 
ttie Holy Ghost: I think this is as plain as can be. . 
Ezek. iii. 24. 'tis faid there, Tlhen the S<P $ J| IT* en- 
tered into me> and fet m t upon my Feet, and /pake 
with me, and faid unto me, &c. and thi$ SPIRIT 
ftea&tohim to the 27 th Verle, and then? he lays, 
Sut when Tfpeak with t bee, I will open thy Mouth,' 
and iheu fhalt fay unto them, thus faith the Lord 
GO 5D $ the Spirit commands the Prophet that 
when he fpeaks with him, he lhall fay, T%us faith 
the I^dGO T) ; and the Prophet thro* molt of his 
Piophecy, cries Thus faith tfy Lord GOT)*, it was 
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plainly the Spirit that fpoke to him in this third 
Chapter, and the Prophet muft (ay thus faith the Lord 
GO 2)j and for ought I can ice, it was Jesus 
Christ and the Holy Ghost that (pake in moffc 
Of this Prophecy of Ezekel : And the Prophet ones 
continually thus faith the Lord GOD\ % which fhews 
that the S p i r i t is called Godj in Ezek. i. z6. 
iAni upon the Ukenefs of the throne was the Afpear- 
mce ofa Man above it , and then he goes on to defcrite 
the Perfon, and the Glory,' and then in the 28th 
Verfe he fays, he fell on his Pace* at:d beard a Voup 
/peak 5 this was C H R I S T ddcribed on the Throne 
in the Appearance of a Man, for thus is CHRIST 
defenbed in other Places $ and then in this 3d Chapter 
'tis laid, the SPIRIT /pake to him and laid? 
^ and in Chapter n. 'tis faid, and the SPIRIT 
of the LOR 2) fell upon me, ' and faid to me* fpeak 
thus faith the LOR 2)$ and thi 7th Verfe faysV 
thusjaifh the Lord GO 2)$ 10th Verfe, andyejball 
know that Jam the LO R2) : I think itV plain that 
the SPIRIT is here called the LORD, and the 
Lord GOD; he {tiles himlelf fo, as far 4s I can fee $ 
the 24th Verfe fays it was the SPIRIT that took 
him up, and a&uated him in theie Matters, and as was' 
laid before, I believe if Things were narrowly look!ct 
into, it will appear that it was. C H R I ST and the 
SPIRIT that were Converfant with tne Prophet 
in thole Vifions and Prophefies, in many Chapters to- 
wards the Beginning ot Ezekel. 

Another Place where the Holy G no s t is plainly 
called Got, and adored, is in A&s iv. i±,And they 
lift up their Voices to G 2), and faid* LORp 
thou art GO 2) which made Iteaven and Earth* 8cC 
Verfe 25. Who by the Mouth of thy Servant David 
faid, &c. now this; Lord God that fpake by the Mouth 
offDavid was the Holy Ghost; Arts i. 16. Which 
the Holy G HO ST by the Mouth of David /jM# : 
And 2)avid himfelf fays z Sam. xxiii. 1. The Spirit rf 
the Lord fpake by we> and bis Word was inm7onriue$ 
. fo that this Lord God whom they adored, waF he' 
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that fpak^ by the Mouth of 2) avid, and he (hat fpake 
by the Mouth o(2>avid was the Holy Ghost * as ap- 
pear* by the above Scriptures and others, fur 'tis iatd, 
x Pet. i. ax. That holy Men ef GO fDJpaki as they 
were moved by the HJv GHOS'f. 

And this bring? in another Argument for the Divini- 
ty of the Holy Ghost. 

He that indited the Scriptures, and infpired the 
holy Men that wrote them is GO 2)} but the 
Holy G h o $ r indited the Scriptures, and inspired 
the holy Men of Old that wrote them ; therefore h e. 
is GO 'A. 

Now to prove the Firft, That he that indited 
the Scriptures and infpired the holy Men that wrtte 
them, &c. is GOT), lee 2 Tim. iii. i*. All Scripture 
(s given by hfpiration of GOT), &c. this Text 
is very plain and full, All Scripture is given $ not 
fome out all $ he that infpired them was God: 
% Kings xvii. 23. Until the ZORtD had removed 
them out of his Sight, as he had J aid, by all his Ser- 
vants the 'Prophets '$ who was it that laid by all hi* 
Servants the Prophets ? it was the Lord; as the 
Lo r v had laid ; and 'tis not as the Lord had 
faid by this Prophet or that, but by all his Servants, „ 
G?r. fo that here we fee, that it was the Lord that 
Ipokeby all his Prophets: 2 Kings xxi. 10. As the 
ZORtD fpake by his Servants the Prophets 5 this 
groves that it was the Lord GOD that ipake by the? 
prophets : And Ezekel tells us that it was the Lort, 
the Lord God that fpake by him ; for he fays, thus 
faith the LOR 2), thus faith the Lord GOD, at 
every end in mod of the Chapters in that Book ; and 
fb likewife Jeremiah tells us, it was the L O R D that 
inlpired him, for he fays, thus faith the LO R7) $ or 
the Word that came to Jeremiah from the LO RjD : 
'Then the LO R2) Jaid unto me: Jcr. xi. r, 2, tf. 
And in many other Places $ and the Prophet Samuel 
fays, 1 Sam, ix. 27. Stand ftill that Imafjbewtbee 
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tt>e Word efGOfD* i Chron. xvii. 3, 'tis faid, tie 
Word if GO 2) came to the Prophet Nathan. 

And in the New Tellametit in abundance ot Place* 
the Scriptures ate called the JiPW cfG02)$ to name 
but one, Eph, vi. 17. c /ifo /J&e Stoord of the SP f* 
HIT "JLbicb is the Word of GO 2). 

And I hope from thele Places 'tis very clear and 
plain, that he that indited the Scriptures, and infpired 
the Prophets, &c. is GOD. 

And now I am to prove that it was the Holy Ghos* 
. that indited the Scriptures, S?r. and then I cannot fee 
how the Conlequence can be avoided, viz. That he 
is G O D. 

Now that it was the Holy GHOST that in- 
dited the Scriptures^ iee 2 Pet. i. ai. Holy Men ef 
GOD fpake as they were moved by the Hw 
GHOST} it does not fay one or two holy 
>ien, but in general holy Men, all godly true Pro- 
phets {pake as they were moved by the Holy Ghost* 
and I think this Text is enough to prove the Point, it 
.there were no more, 'tis fb plain $ but there arc (everat 
other W itneflcs to this Truth, that the Holy Ghost ' 
.infpired thole that wrote the Scriptures $ as Afts xxviii. 
a 5. Well J aid the Holy GHOST by Efaias the "Pro- 
phet $ here we fee the Holy Ghost {pake by Ifaiah. 
Heb. iiL 7. there to [aid the Holy GH O S T ipafa 
.what T)avid\\ **' " ~* 

hear his Voice, 
faid by the 

that the Holy G HO ST* fpake by the McutbofD&yid, 
&c. and 2) avid him (elf lays, in 2 Sam. xxiii. 2. The 
SPIRIT of the ZORfD /pake by we, andbts 
. Word was in my Torque $ here t» very plain that the 
Holy Ghost fpake by David and Ifaiah 5 and we 
read Afts xxi. 1 1. The "Prophet there lays, thus faith 
the Holy Ghojl : And we find in Ezekel that the 
Spirit fpake to him, Ezek. iii. 24. Then the 
Spirit Jet me \on my Feet, and fpake to me, and faid ; 
and Chap, lei, 5, And the Spirit <f the Lord fell on me f 
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mtdfaid unto me fpeak, thus faith the tord. Ikntw 
pot what can be plainer, than that the Holy Ghost 
infpued the Prophets and holy Men that Wrote the 
Scriptures j and I .think 'tis as plainly proved, that 
he that infpired them is GODj and therefore it qauft 
follow, that &e Holy GHOST is' GOD. 

Another Argument may be this, GOD is the 
Giver of all good Gifts, even of all Ipiritual Gifts : 
Jfut the Holy GH,OS T is the Giver of all fpi- 
ritual Gifts, and therefore h e is GO D. 

Now to prove That GOD/i the Giver of all fpiri* 
tual Gifts* fee i Cor. jyii. 7. Every ^Man hath his pro- . j 
per Gift cf GOD h every Man, not 6nly fome Meg, J 
out every tyari jhat r hath Gifts, he has them froiA • 
GOD: James i. 1 7. Every x;ood Gift, and every per* 
feS Gift comes down from Above, from the Father of 
Lights, with whom is nq Variablenefs, neither Sha- 
dow) cf turning. This Text is fo clear to the purpoft, 
that there needs no other to be brought, for it lays eve- 
ry good Gift, qpt pnly fome good Gifts but all ; e- 
.very good Gift comes from above 5 that is, from Gop, 
fcom the Father of Lights* wi& wfkom is no Variable^ 
nefi nor Shadow pf Turning: And we read, Faith 
and Salvation i$ th? Gift of God, Eph ii. 8. and * 
that Wifdom is tl^e Gift of G O £), Jam. i. 5. if 
arty lath Wifdom*. Jet him ask it cf GO 2>, who giv 
€tb liber ally % &c, 

. , ... . ...... * 

z Now. I am to,, prove the Second, .That the Holy 
Ghost is the Giver of all fpiritual Gifts. 

And this is plainly, prov'd from 1 Cor. xiL8. To one 
is given by the S < PIRI c t the Word ofWifdqm ; that 
si the Gilt of Wifdon> 5 to. another the Word cfKntob- I 
hdge by the fame S<P III IT ? here we fee the Woxd. 
of Knowledge and Wildom given both by the fame 
Spirit: Vf rfe the ptb, To another Faith by the 
fame $TtAfT$ to another the Gift cf Hcdifig, 
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U the fame $<PIR IT: And tht 10th Verfe fpeci- 
fits (everal other Gifts, and the i ith Verfe lays, All 
thefe worketbtbat one and the f elf fame SPIRIT, 
dividing to every one fever ally as be will : So that we 
lee the Spirit is the Giver of thefe Gifts, the 
Worker of them in the Hearts of his People, and heV 
does not give them by Direction or Influence of any o- 
thcr, but he gives them abfblutely according to his own 
Pjeafure $ he divides them as he will : Thw is fo plain 
that there needs nothing elle to prove that the Spirit 
of G o d is the Giver of all Ipiritual Gifts j for 'tis laid 
in the nth. Verfe all tbefe worketb the felf fame ST* /- 
SL IT Heb. ii. 4- There we fee that Gifts are given 
.. by the Holy. Ghost, for there we read > that 
\' uOD bore Witnefs by divers Miracles and Gifts of 
te-tbe Holy G UO ST.* This I think is iufficient to prave 
* that jthe Holy G host is the Giver of all ipiritual 
<*Hts, and then the Confequence muft be that he is 
Co i> 5 for I have prov'd before, that 'tis G o d who 
ii the Giver cf all good Gifts. 

Another Argumcant may be this, He that can fore- 
tel Things to come in future Ages i$ Got): But 
the Holy G h ost has foretold Things to come in 
future Ages 5 therefore he is GOD, 

. No^ n<rel ,am to prove tfce Firft, That he that - 
can forefel Things to came in future Ages is G O 2f. 
K9W tKis is prov d thus, God challenges it as his Pre* - 
rogatiye, and. makes it a Mark or Dcmonftration of 
Divinity toi forced Things to come in future Ages, Ha. / 
xli, 21, 22, 23, Xhc. 21 & Verfe, Trodute your Cattfe 
fail ft the L O A 2), bring forth your flrong Reafons 
faitb the King cf jacqb $ h?rek a»CJhalleiige Goo 
* gives to all falfe Gods, to prove themfclves Gods, if they 
r tan> and what Argument does Go i> infift on for the 
* Proof? t^e 22^and 23d Verfe tells, Zer thm jSB&tf 
u$ what Jbatl happen* &c. or, declare us Things & 
come * 4114 the 23d Vcrfc feyty Shew the Things that 
ar,e (0 come hereafter* that 'we may know that ye 

F are 
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aft Gcds : As if he had faid, if you can tell wfiaf frill 
come to pais in future Aces, then it will be a good 
P. oof that ye are Gods. T cannot ice but that this is 
the plain Senic and Meaning of the Place, to ihew that 
it is a diftinguiJhing Mark of Divinity to foretei 
Things to come in future Ages, 

Further* he that can foretei Things to come in fu- 
ture Ages, muft be Oinnifcient, Infinite in Und&r- 
ltanding, and ftis none can be but God. Who can 
pretend to know what fhaH come to pals in future 
Age», even to the End of Time, but an oomitcient 
Mind, one that can comprehend and fee Things pail/ 
wefent, and to come, at once, none can oefides 
God: And Gor takes it as his Peculiar, becaule 
he challenges all others that pretend to be Gods to do 
it. Indeed fome may guefs what will come to pafi 
in a very little Time, by the natural Connexion, Cir- 
emmftanecs, and Confequences of Things 5 but thefe 
are only rational Gueffes, and fometimes it falls out 
otherwife; the moil rational guefles are er6f*'d and 
difappointed * fo that there's little or no certainty. 
The Dfvil can give ftirewd gueffe, tod has feme- 
times hit right, when he has fpdkc and foretold in the 
Heathen Oracles, but here was no certainty, they oft 
fpoke in uncertain Terms, the People were oft difap- 

Jointed: Andbefides, I never found that thefe Pre- 
iQions were of Things to come in future Ages, but? 
of what would be the Event of fuch Things as wertf 
to be prefently tranfafied, and over in a mort Time, 
which is not to the purpofe, for the Argument lies on 1 
a certain Prediction, of Things to come in future Age* 
of the World, as welt as in a fhort Space of Time, 
and here they arc all at a Lofe. 

• But now I hope I fliatt prove That the HoPf 
GHOST' certainty foretold Things to dome fafutur* 
Jjges, as well as in a Jbort Space tf 7$me : 1 Tim iv. 
t. Now the S<P IR I? fpeaketb exprejty that in the 
latter Times fome fit all depart from the Faith 5 hero 
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Is 4 Predi&ion by the S p i r i t of G o d, that there 
ihpuld be a fad Declention in the latter Times, and 
this Time foretold, feems to be the Time of Popery,, 
as in the 3d Verfe, Forbidding to marry \ and com- 
mending to abftain from Meats, which G0.2) bath 
created to be received with 'fbankfgiving, which the 
Pope does to this Pay: And I think it was fevcral. 
Hundred Years after the Appftlc wrote that, before, 
Popery ^rpfe tp fuch Doftrines 5 however, , it. was in, 
ths latter Times at a great pittance. i Pet* i., io, 1 1. Of 
which Salvation the prophets have fearf bed diligently* 



time the SPiRf? of 



&c. Verfe 1 1. Searching' what* . of what Manner of 
iKf? of CkRIS?, which was %n 
fy, when it teftfjied befpre band the Suf-, 
w IRIS?? here 'tis as plain as qui be, 

that"the Spirit of Ch r 1 $ t » or .the Holy 
Ghost ..foretold the Sufferings of Christ, by, 
the Prophets of pld y/ and tfre Suft«rin,gs,of Ch &ist 
were hundreds of Years after thefe Predictions, and yet 
it was the Spirit that foretold them} and thi* ? 
Spirit of 1 Ch r i s t is the Holy S p 1 r 1 t of 
Go©, the Holy Ghost* for in Rom. viii, . ^ the 
Spirit o{ God is called the Spirit of 
Christ, in the fame Verfe. 

And I have proved before that it was the Holy, 
Ghost th^t ip^ke in the; Prophets, who foretold * 
Things Hundreds of Years before hand* Holy . Men qf 
otd /pake as they were moved by the Holy G HOST: % 
And I Jmve proved it particularly of Jfaiah^ndSDavid* 
who both ipoke of the Sufferings of^C h r i s 4 t. hun-^ 
dreds of Years before they come to pals, and thefe 
Things were difcovered to them by the Holy Ghost. 

And further, .we read John xvi. 13. .Howbeit*. 
when /#&§pirit of Truth, is come* be will guide them 
ipto all Truth 5 for he jhatt not fpeak of hpmfelf* hut* 
whatfeever he JbaU hear* that pall he fpeak<> and he ^ 
will Jbew you things to come: Here he fhews* 
Things to come. ^ < 
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Ohje£f. But it may be obje&ed ki this Verfc, that 
he fpeaks not of himfelf , but what he hears that he 
fpeaks, and this looks as if he received his Intelli- 
gence from another, from the Father. 

j4n£. It looks fb, but if we confider the Point it can- 
not be lb j the Meaning I take to be this, that he does 
not fpeak meerly of himfclf, without the Concurrence 
of the F a t h e r and Son, for what one docs they 
all do, they all concur in, becaufe they are all one and 
the fame Being ; and the Holy Ghost fpeak* not 
of himlelf meeny, becaufe he is one with the Father 
and Son, -and has their Concurrence, and it was a 
Confirmation of the Faith of the I)ifciples in this, thatr 
be would lead them into all Truth $ for iays our+ ; 
Lor d, he fpeaks not meerly of himfelf,: wit the v 
Father and I concur in the Matter, and therefore * 
you need not fear being milled : And the fame Thing ' 
is fpoken of Christ, John xii. 49. / have not 
fffoken rf my fetf, &c. Now that this muft be the 
Senfe is plain to me, for if it be not meant of 
their /peaking as one Being , but as ieperate' 
Beings* there muft then be Three Gods, (for 
we are baptized into all alike) which is con- 
trary to the whole Current of Scripture: And we* 
tezdZuke. ii. 16. that, it was revealed to Simeon by 
the Holy Ghost, that he fhould not fee Death 
before he had feen the Lord Christ; and this* 
was difcovered to him by the Holy Ghost, and who 
could certainly teH Simeon that he fliould live 'till 
that Time but Gor, who has the Lives of alt 
Men in his Hands. 

• Now having proved that he that can certainly 
foretel Things to. come in future Ages is G p v , 
and that the Holy Ghost has certainly foretold 
Things to come m future Ages, the Confluence 
muft be that he. is Go r^ 

Anotbif 
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Another Argument may be this, lie that blefftth 
and iucceeds the Labours of the Minifters of the 
Golpel to the Converfion of Souls , that fanilifies 
and regenerates them is God: But the Holy 
Ghost blcfles and fuccoeds the Labours of Gol- 
pel Minifters to the Converfion of Souls , and is 
the Author of Converfion, Sanftification > and the 
Kew-Biith$ therefore he is God. 

Now to prove the Firft, That he that fucc&ds 
the Labours of Go/pel Minifters , &c. is GOD : 
? Cor. v. i6 y 17. AU Things are become new, and 
all Things are cf G O 2) : John i. 1 3. Which were 
born not of the Will of the Flejb, nor of the Will 
of Man y but cf GOD: Phil. ii. 15. It is GO 2) 
that worketh in you to will and to do: 1 Cor. iii. 
5, 6 y 7«. Who is Paul , and who is Apollos , but 
Minifters by whom ye believed \ as if he had faid, 
who are they, or what could they dp without 
God? they are but God's Minifters , and can 
do nothing effe&ually of themfelvesj Vcrie 6. there 
he conierteth plainly, that he had planted, and A- 
pottos warred , but neither 'Paul nor Apollos with 
all their Jcrvsncy and Eloquence could do any 
thing of rhonielves effectually, but only inftrumen- 
tally, as God's Inftruments, tor God gave the 
Increase: Says Waul* I have planted and Apollos 
watr r d , but GOD gave the Increafe ; and the 
7rh Verie confirms all and explains it more fully, 
So then neither is he that planteth any thing* nei- 
ther he thit w at tret h , but GOT) that' glue th 
the Inrreafe : I know nor what can be pl:\ifier 
than this; for here 'tis negatively and a-'Tirrnative- 
Jy, neither he that plants or Waters , let him be 
who he will is any thing 5 but alfimatively , 'tis 
God that dues all ei-Vecku^ly. This Text very 
;■»!-.-» inly proves, that the Heifing or Succe's of their 
\hmflry for rhe Converfion and Edification of SoaU 
is fi-oin God. 

r ; And 
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And now I /hajl prove that this Succeft, &c. U 
fiom the Holy GhOsT. He converts and ianfti- 
£es Souls, and hereby gives Succefs to the Miniftry. 
Bom. xv. 16. 7hat I Jbould be the Alirjjler cj 
JESUS CHRIST to the Gentiles, miniftring 
the Gcfpel of G 2>, that the Offering up cf the 
Gentiles mtght be acceptable, beirg farllified by the 
Holy G HOST '$ here we find 'Paul a Miniffer to 
the Gentiles* and he- converted many, fo that they 
were offered as an acceptable Sacrifice to Go r, but 
who was' the efficient Otu'e? Who wrought their 
Cohverfion ? ; the Holy Ghojtj being Junttifad 
by the Holy GHOST; "Paul wis their Mnipr* , 
but the Holy GhOjst their Sanftijier: And the 
j 8th Verfe freaks of making the Gentiles obedient *, i 
and the 19th Verfe fays , Through nighty Signs \ 
itnd Wonders by the <Power cf the SPIRIT of 
G OID $ that is, the Spirit of God made 
thofe Signs and Wonders efleftual for their Convert 
Hon, by his Power working by them 5 Titus iii. J. 
there we read that the Renovation of the Mind 
(or Converfion) is afcribed ; to fhe Holy Ghost, 
Sy the wajbing of Regeneration* and renewing of. 
the Holy $HOST: John m. 5, tf, 7. here we 
find Regeneration afcribM to the Spihit as the 
efficient CivSc $ Except a 'Man be born cf Water 
and of the SPIRIT: Verfe 6. That which is 
born <f the flop is Flcjh,' and that ivhich is born 
cf the Spirit is Spirit: And Verie 8. So is every 
ike thai is boyn of the Spirit $ fo that they that 
are born again are born ot the Spirit, i Cor: 
vi. 11. But ye are mrjbed* fanfitfied* jufiified in 
the Natfie of the Lord ' Jcfus , and by the Spirit 
cf cur Qca\ here are two of the moft valuable 
Effefts of the Miniftry reckoii*d up together, Sarc- 
tification and Justification, and who is he t«a| jvork? 
thefc ? the Spirit of our Gor; and there's 
no laving Succefs of the Gofpel, where SanftiiGca- 
tion and Juilifi^ation arc wanting. » c 

Other 
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* Other Texts might be brought, but I think thefe 
are fufficient to prove that the laving Succeis of 
the Miniftry, Regeneration, San&ification , Conver* 
fion to God, and the New- Birth, are of the Ho- 
ly Ghost, and therefore he is God; for none 
but God can eiTedt theie , for neither he that 
plants , nor he that waters is any thing , but 
God that gives the Increaie. 

And further, there are fcveral other Scriptures which 
/hew the Holy Ghost to bcGor: i Cor. iii. i6. 
there 'tis laid, The S ( P IR IT of GO 2) dwells in 
you, and Chap. vi. 19. fays, Your Bodies are the 
-Temples of the Holy GHOST, which is in you: 
Now how could the Holy Ghost dwell in all 
his People Icatter'd up and down in the World, 
if he was not immenie ? This muft needs, hold 
forth Immenfity, that he is in all Places at once, 
and lb conlequently that he is Gopj for there's none 
immenfe and in all Places at once but Go r. We read 
Waul wrote this to the Romans as well as 
to the Corinthians, Rom. viii. 11. Sy his S<P f* 
JllT that dweilerh in you : He dwelt in the Re- 
mans as well as the Cnrunhiaw, and lb in all the 
Saints, and Jo muft be immenfe. Another Place 
which fhews his Immenfity is that Rom. viii. 26. 
there we read, . he hplvs the IrArmitles of hh 'Peo- 
ple and makes Intercetfinn for them in their Hearts :. 
How could he do this if he were not with them, 
every where , and it ihews his Omniicience , that 
-he knows all Things, or elfe how ihould he know* 
aU their Wants and Infirmities at once, and make* 
Intcrceffion for ihem ? His dilcoverin?* future Things 
to the Prophets, for many himdred Years to come, 
fliews his Omniicience $ and theictbre he is God. 

And fjither, I think tV) r e Scriptures that fpeak 
of his Authority over the Church of God, and 
the Minifters akercof , Ihew him to be God; to 
rqatj liich Scrjptuies as fb 1 low, gives me a Notion* 
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. -rf his Godhead,' if there were nothing clfc to prove 
him fo. Rev. jj. 7. He that hath an Ear % let him 
pear nxbat the STJR IT faith to the Churches .• 
Jiere we lee 'tis the S P 1 R I T ipeaks to the Church- 
es as well as CHRIST* the SPIRIT fpeaks 
in Conjunflion with CH R 1ST, for at the Cloli 
of every Advice to the Churches it comes in , He 
that bath an Ear let him heir what the Spirit 
faith unto the Churches 5 and who could threaten 
find encourage , who could promife fuch Rewards, 
and threaten fuch Puniflurcnts to the Churches and 
tyinifters thereof but Go r ? Who can give a Crowd 
of .life (as mentioned in the 10th Verfc) but God t 
and yet it's the Spirit iaith it as well as 
Ch r 1 s t 5 J WS give thee a Crown rf Life : \ 
Vho can fpeak with fuch Majefty and Authority ■ 
as is fet forth to thefe feven Churches but God? 
As far as I can fee thefe Scriptures carry weight 
in them, in favour of the Divinity of the Holy 
Chost. 

We read, Afl* xtii, a. And as they miniftred to 
the Z0R2) andfaficd, the Holy GHOST* faid, 
federate me Barnabas and Saul, for the Work nvhere- 

unto I have called them 5 feperate Me for the 

Work I have called them, the'e two Words I and 
Me, ft~ew his Authority as God 5 he calls the 
Miniflers of the Churches, and they arc federated to 
^him; I think this /hews both the diilinft Perfona- 
lity, and proper Divinity of the Holy Ghost; 
fne % the Church and Minifters are his, and he calls 
tbem to the Work 5 Whereto I have called them r 
I queftion whether it would not be Elafphemy for 
any ore to aft and ffeak thus but Gop, whofe 
Church it is, and whofe Work it is properly and 
authoritatively to call and qualify his Minifters to 
his- own Work and Service $ they were faftirg and 
paying , and the Holy GHOST > nfwers 
them, iterate nrr 9 as Lord and King of his Ch'iH'h, 
to the Work wbcreuntQ J call them: "Who could aA 

. / • f Line 
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fume fuch an Authority ,but 6o,d? i ,Co*. ^i. 4. 
In all things approving your f elves as the Mny* 
ters of GO 50 : And I cannot ice how any cqn 
affume that Authority but Gor, Seeing Minifter* 
are the Minifters of Gor, and they preach tha 
Gofpel of God, Rom. xv. 16. And the HoTy 
Ghost fays, federate me, and./o the Work to 
the which J call them$ fure then, this kems tome 
ftrongly to conclude that the Holy Ghost js Q o p f 

Afls xx. z8. Take heed to your felves avd to #U 
,- the Flock, over which the Holy GHOST* hatp 
I made you Overfeers, to feed the Church of GOT): 
* Sere's the Church of G o n and {he Authority of 
j^^ffie Holy Ghost over it - y the Words are fpoken 
[Ktp the Elders or Governors of Churches, a.nd by 
whofe Authority were they made lb t By the Au- 
thority of the Holy Ghost, over whom the. Ho* 
ly Ghoft hath made you Overfeers 5 or over whom 
God hath made you Overfeers , is the lame fop 
ought I fee; for if the Holy GHOST had. not 
been GOD, how could he have made Qverfeet$ 
in the Church of GOD? What Authority woul^ . 
he have had there , if it had not been his ow* 
« Church ? Therefore he is GOD. And we read 
A£ls xiii. 4. They befog fent forth by the Holy 
Ghcft ; and who could lend forth the Apoftles but 
GOD? They were GOD's Apoftles, his Minif- 
ters, and the Holy GHOST would not afluroc 
G O D 's Authority, nor fend them forth if he ^a$ not 
GOD, and had not a natural Right to it. And we 
read A&s xv. 28. For, it feemed good to the Hcfy 
Ghcft and to tts, to lay upon you no greater $ur- 
then, &c. It feemed good to the Holy GHOST; 
that is, feemed good "to GOD, I queftion not' but 
the Apoftles meant fb$ for they mention the Holy 
GHOST, that they of Anticch might know they 
had GOD's Authority for what they fent them* 
and theicfore, thev might reft in their Judgment, 
or elie what fhould they have mentioned the Holy 
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GHOST for, they themfelvcs were Men in/pircd 
tyGOD. If the Holy GHOST was notGOD, 
what Authority had he to lay this Burthen upon the 
Church of .GOD? Or, what Warrant had the A- 

£>ftles to go by his Authority, or to mention it to 
c Church *i jintiocp? 

Another Scripture which plainly proves the Holy 
GHOST to be GOT), is that in Pfal. xcv. 7, % 
9* io f 11. To St>av if you will hear his Voice, 
parden not your Hearts* as in th? Provocation* as 
in the 'Day of Temptation in ipe Wildemefs : Wbep . 
your Fathers tempted me proved me* and Jaw myW 
Work** forty Tears long tyas I grieyed with th&A 
generation* and f aid* it is a People that do eotm 
fn their Hearts* and they have % not known my Waysn* 
unto %'hctn I /ware in my Wrath* that they ficull ? 
not enter into my Reft. Now the Apoftle in thp 
^d Chapter pf J&b. and the 7th Verlc tells us, 
that thele Words werp Ipolcen by the Holy Ghost 5 
Wherefore as the Hcly G HO $7* faith* to Day 
if you win hear his Voire* &,c. and {6 qubtes the 
three or tour Veries following, alraoft Word for 
Word, and tefls you that theft Words are fpoken 
by the Holy GHOST, as plain as can be, now < 
let us* fee what it is in thefe Veries jhat proves 
jhe Point. ' 

When your fathers tempted m e, proved yi e, and 
faw my Works: Now who was it that the Chil- 
dren of Tfreel tempted and proved in the Wilder- 
nefe? Was it not GOD? 1 believe no Body will 
deny that 5 well, it was the Holy GHOST thaj 
faid they tempted me, proved me; what can be 
plainer than that the Holv GHOST is GOP? 
for the Apoftle fays it was the Holy GHOST that 
fyzkc jhus, and he fays thev tempted and proved 
him , ^nd faw his' Works : iSow certainly if was 
GOD that wrought thofe Wonders in E<ryft*^ and 
in the Wildcrnei w , the Scripture lays fo'jjainly^ 
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J?fal. cvi. 21, 22, 23. Well the Holy Ghost faw 
thfcy were rtis Works, my Works; therefore np 
is rhat God they provoked in the Wildcraels, and 
did thole mighty Works there. •'■'* ' : ' • 

Jf%rfy' Thtn /<wg aw 7 grieved with this Gene- 
ration , &c. Who faid this but <GOj)* anil yjt 
this was the Holy Ghost v that faid it, and they 
'have not known my Ways $ whole Ways can thia 
be but GOD's Ways ? And yet it is the Hofy 
CHOST that fpeaks it, they were his Ways, M y 
Ways; V^rle n. Untowbom I pxare in my Wrath* 




f GOD the Holy GHOST, for he calls it bis 
Reft; I think no Body could ima^in that read? 
from the 7th Verfe to the End 6t this Walk* 
but that it's GOD that {peaks there, and itthjcy 
would read the Hiftory in Excdus, they may plain- 
Jy fee it was GOD that wrought thofe Works, 
f&c. and the Apoftle affirms it Ifeb. iiu that It 
yras the Holy Ghost," anc). who then can de* 
ny that he is GOD. 

I think if there were no other Text in all the 
Scriptures to prove the Divinity of the Holy Ghost', 
thefe two Places compared together, are fufficicnt 
'to an unprqudie'd Mind :' But there are feveral o- 
thcr Texts of Scripture which are urced for the 
Divinity of the Holy G If O ST, which I lhatt 
leave to the Confideration of others, whether tbey 
prove the Point. • . ri ' f 

The Formation of our Bodies, being afcribed tp 
the Holy Ghost, may hold forth his Divinity 
Job xxxiii. 4. STjfe Spirit cf Gcd hath made me f 
ar.d the "Breath of )the Jtlmipihty hath given me 
life. Matth, i. 18. 20/ there we iee the I : o:mationdF 
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r thfe TB6dy of Christ in the Womb of the Vir- 
gin is afcribed to him 5 Verie 18. She was found 
-with Child rf the Holy Ghofi 5 and Verie 20. For 
that which is ctwceMed in her, is cf the Holy Gboft. 
Job xxvi. .15. l£y bis Spirit he hath garnijbed the 
Heavens $ and den. i. 2. 7*he Spirit of God mov- 
\ti vpen the Face cf the Waters. 

i N«w I leave it to Confideration , whether thofe 
Tttts {wove his making the World, and thofe be- 
fore, the making of our Bodies, and the £ody of 
.CHRIST in the Womb $ and if ft> , none cia> . 
/do thefc Things but GOD. But there's a Text in^j 
:jKIs iv* 24, 25; plainly proves the Holy GHOST^S 
jto be G O D the Maker of all Things, Verfe 24. Tmtd 
-lift tip their Voice to Gcd with ore accord, and /NCm 
'JLora thou art God which made Heaven and EartVj ■£ 
J he Sea, and all that in them is: -And who is this 
,IX)M GOD that made Heaven and Earth, $$c. the 
-*5th Verfe tells us, it was he that fpeke by the 
-Mototh of his Servant 3) avid s and it was the Holy 
GHOST that fpake by the Mouth of David, as 
:I baVe before proved. 

Matrh. xii. 51, 32. Wherefore I fay unto you, 
all Sin and Shfphemy, (ball be forgiven 'unto A fen, 
bjat jthe Blafpbcmy againft the Holy GHOST fhali 
•not be forgiven 1 unto Men $ Verfe 52. Whcfcever fpeak- 
eth a Word tfgair/fi the Son cf Man, it fijaU be forgiven 
'him \ [but wbefoever fpeakcth againjl the Holy Ghcft, it 
'JhctU not be forgiven him, neither tn this World, nor in 
th* World to come. Now here's a Sin againft the Holy 
GHOST which cannot be forgiven $ and we. do 
not read of an unpardonable Sin againft Father 
. or Son, (that I know of:) But here's' a Sin againft 
the Holy GHOST that is impardonaWe : * fure 
'then he muft be a Perfon of infinite Dignity and Glory. 

• And laftly, he is one Eeing , ore GOD with 
the FATHER and SON, 1 John v. 7. For 
there are three that bear Record in Heaven, the Fa: her, 
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the Wordy and the Holy Ghofty and thefe three firf 
one: This is very plain, and as for the Objc&ion-" 
againft this Text of Scripture, I have fpokc -to that* 

• before: And we are baptized in the Name of the 
Holy GHOST, as well as FATHER and„ 
S^ON, equally and alike, and by our jBaptiiin • we 
alt obliged to worfhip and fcrve the Holy Ghost, ; 
as well "as Father and Son. Far what is- it ' 
to be baptized in his Name, but to bt devoted to r 
his Worfhip and Service? And in the Benediction, 
a Cor. xhi. 14. we iee there's no Difference made* 
;. btetwixt* him and the reft, but the Apoftlc blefle* 

l'' in his Name as well as Father and Sons 

JvSfc Grace of our Lord JESUS CHRIST; anif. 

*j0ftg? Love of GOD 9 and the Communion of the 

C M>h Ghoft be with you ally Amen. 

■And we fee he is adored by them, A£h4v, 24^ 
15. LORD thou art GO 2) which made • Shaven 
and Earthy &c. Who by the Mouth of thy Servant • 
David faidy &c. It was the Holy Ghost that 1 
fpake by Davids and as Dr. Callamy fays, feeing' 
the Holy Ghost hath fuch Bleffings to bellow 
as he has, viz. Grace, Pegce, Light, Life', Comfort, •' 
Gonduft, Strength, ££?r. why muft he not be fought 
to, and pray'd to for thefe , as well as the Fa- 
ther and Son, for what they give? 

Now feeing we are baptized in his Narae and 
fo devoted to his Worihig and Service t feqjpg he 
has Power to hlcfk us* feeing we are to ^do^,^im t 
and pray td him j feeing there's no Infia^fW "be- 
twixt him and. the other Peridris in the . Gojjfchead | 
in Baptifm, nor the Bttjedifti9n-$ and, feeing he is 
a Perion, as I "have proy'd, ^ then it muft needs 
follow, that he njpft be One God with the Fa-. 
t h e x and Son, or elfe there muft be threp 
. G0DS5 for if he be , not one Being with the o- 
thcr there muft be three , which Is contrary to the 



Whole current of Scripture, and therefore I conclude 
be is Go p. 



IP. & And as for that Otje&ioh, viz. That 
aye no where commanded to worfhip him; or 
HV or/hip is not fpoken of in Scripture, £#/:* 



we 



, u4tipwer, I cannot fo boldly fay,,' that there is' 
nothing />f his Worihip (poke of in Scripture, be-, 
fog baptised into his Name , is being dedicated to' 
hisWorfhip and Service 5 and they adored him, AGti" 
iv. 24, %}. f$& as I laid before. 

But however, if we^ prove him to be GOD, i*/ 
neceftkrily fdllows, that he mufr be worfliip'd $ who** 
can quemoi* tha*? The very. Heatheip, when- they 
ownct any thing as their GOD, they worfliip'd it fi 
in fomc Way or other.. , And feeing he has iuch 
fileffings to bellow, he ought to be pray'dto W 
thenu 

T HE £ U2>. 
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